ABSTRACT
JESUS FOR JEWS: COMPARING C&MA PERSPECTIVES
by
Harry B. Stephenson
Jesus for Jews is a play on words using the name of the most recognizable
Messianic Jewish ministry in the world. But the play on words conveys the heart of this
study. If Jesus of Nazareth is the Jewish Messiah the most Jewish thing any biological
descendant of Abraham, Isaac, and Jacob could do is follow their own Messiah. So, this
project is: Jesus for Jews.
The goal is to discover the relative priority of ministry to Jews between
contemporary and first generation Christian & Missionary Alliance (C&MA) leaders?
How important have leaders from these two eras, bookends of 131 years, viewed Jewish
ministry is the question which forms the nexus of this project.
Three foci were chosen for research. First, is there a Biblical baseline based on a
consensus of meaning from key passages: Romans 1.16; Romans 9-11; Acts 13.46 which
can be mutually embraced by those with different convictions about the relative
importance of Jewish evangelism? Second, how important was Jewish evangelism among
the first generation of C&MA leaders? Two notable leaders were A. B. Simpson and W.
E. Blackstone. Third, how important is it to their modern counterparts?
The results of these investigations were summarized, compared, and assessed
using the same questions for both generations—virtually and literally. These assessments

documented a dramatic difference in perspectives. For a quick and easy overview of the
research go directly to table 4.5 at the end of chapter 4, and equation 5.1 at the end of
chapter 5.
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CHAPTER 1
Overview of the Chapter
This chapter is designed to provide an overview of the ministry transformation
project. As such, it will briefly summarize each chapter by identifying key elements in
discovering answers to the primary research questions (RQ). It will give the reader an
advance, big picture guide, which will provide clarity and context, and eliminate the
frustration of losing sight of the proverbial forest while getting lost in the trees. One
might say it functions like a navigational app on a smartphone. When programming a
smartphone navigational app for directions, typically the app provides an initial overview
of the suggested routes with the mileage and estimated drive time of each. The user
selects a route, and then the app provides turn by turn directions. This chapter is the
overview. The reader will not be given options for the route selected, but instead will be
given an overview of the route already selected.
Another analogy is a meal. This chapter is the response to “we’re hungry.”
Chapter 1 is the meal plan. The meal plan is the research questions (RQ). It is the
response, “here is what we’re going to have for supper.” Chapter 2 is the shopping list
and trip to the store. Chapter 3 the instructions for preparation. Chapter 4 is the
preparation of the meal. Chapter 5 is the presentation and consumption of the meal.
For almost two decades this writer has served on the Alliance Jewish Ministry
Team. In this context, a frequent subject of conjecture is, “has the C&MA decreased the
relative value of reaching unreached Jewish people as compared to the values of the
founders?” The question as written was never really asked and functions rhetorically
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because the assumed answer is, “yes we have.” But, decisions should not be made on
unconfirmed opinions or assumptions. The value of intentional research is to find facts.
Wise leadership defines and responds to fact-based reality, not perception or
opinions. So, the desired destination is to help contemporary leaders (pastors,
denominational officers, international workers, academics) in The Christian and
Missionary Alliance (C&MA) assess our current ministry to Jewish people as compared
to Jewish ministry in the early years of the C&MA. More specifically, how does our
relative ministry emphasis to Jewish people, Jesus’ “countrymen according to the flesh”
(New King James Version, Rom. 9.3), compare to the Apostles and early C&MA leaders?
Do the similarities or differences matter? Is there a relative biblical importance for
unreached Jewish people? Should this historical comparison influence our ministry
values and priorities? Does this information reinforce, realign, or even redirect our
mission? This study is an attempt to discover, document, and compare documentable
similarities or differences among modern C&MA leaders and their historical counterparts
with regard to perspectives on Jewish evangelization. This study is undertaken with the
prayerful hope of contributing to the attempts to make Israel’s Messiah well known
among His still living biological family.
Personal Introduction
“Every time a Christian picks up his Bible he is reminded of his debt to the Jew,”
(Tozer 17). The website of the C&MA includes two devotional writers: A. B. Simpson
the founder and patriarch of the denomination, and the author of this quote, A. W. Tozer
(A. W. Tozer and A. B. Simpson Daily Devotionals). The juxtaposition of these two
leaders in the context of the current C&MA website reveals the continuing magisterial,
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even iconic, role both Simpson and Tozer play in the identity of the C&MA. This quote
from Tozer, a significant magisterial leader, reveals his consciousness of a unique role of
Jewish people in the foundation of faith in Jesus Christ. Furthermore, this quote serves as
a metaphor for God’s work in my life which led me to interest in Jewish ministry. One
cannot read the Bible and ignore Jewish people.
Like Tozer before me, I currently hold credentials as on ordained pastor in The
Christian and Missionary Alliance. My most recent and extensive exposure to Jewish
ministry has been through the C&MA. As already mentioned, since 2000 I have served as
one of four, and the only Gentile, on the C&MA’s Alliance Jewish Ministries team.
Having accepted an appointment as a church planter with the C&MA in 1990, we
(my wife and at the time three daughters) relocated from Augusta, GA to Bowling Green,
KY. My district superintendent asked, “What is your strategy?” My facetious response
was, “I guess I’ll do what Paul did, find a synagogue, go there and preach until they
throw me out, and see what God does with it?” God must have taken me seriously. There
was no synagogue in the city. Eight years later He used our newly formed church to plant
a daughter church. It was not a traditional synagogue but a congregation of Jews and
Gentiles who confessed Yeshua of Nazareth as Israel’s Messiah. Amazingly, He used us
to start the first identifiably Jewish congregation in town (in an apparent response a group
of local unbelieving Jews subsequently attempted to organize a synagogue).
Eventually, God even provided a Jewish pastor. The pastor was not only a bornagain Jew, but had served with Jews for Jesus, was an attorney by trade, was
theologically brilliant (some of his exegesis is referenced in this project) and has a family
heritage of 19 generations of Rabbi’s including his brother. So, by His grace, God has
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sovereignly worked through my ministry to establish a visible witness of Jesus as
Messiah from His own Jewish kin.
But, this experience only represents the tip of the proverbial iceberg. My affection
for Jewish people began early in my walk with the Messiah. It was obvious to me from
the New Testament that Jesus, His Apostles, and early disciples were all Jewish. So, to
have a genuine relationship with Jesus subsumes affection for Jews. Therefore, my
special interest in Jewish people was instinctive for one regenerated in Christ. It is an
affection which has grown throughout the years, beginning even before I was a pastor.
In retrospect, it does not appear accidental that I:


Had a mutual friendship with my only Jewish classmate in high school



Had an energetic exchange as a teenager with a Rabbi about Jesus as the
sure answer to life after death



Had the privilege of baptizing the only Jewish lady in the community
while serving a student pastorate



Had an interview for a full time Jewish evangelistic ministry and was
subsequently rejected because I did not embrace the correct theological
position (more about the relevance of this experience in the theological
section under the topic of election in the literature review)



Had the joy of discovering parishioners who were born again Jews in
every church served



Had the opportunity to experience the planting of the aforementioned
Messianic congregation after a weekend of fasting and prayer for revival
with four congregations participating
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Have several relatives who are practicing Jews.

In no pastorate have I exclusively pursued Jewish people. Rather, in every
pastorate I have passionately embraced a “Jew first” value system regarding the
dissemination of the good news. In every pastorate I have serendipitously developed
spontaneous relationships with Jews. It would be hard for me to deny how God’s Spirit
has orchestrated my exposure to Jewish people in the most unlikely, Jew-less
populations. Therefore, I am motived to formally explore this phenomenon, and
determine if my convictions regarding the primacy of Jewish outreach has any historical
parallel within the C&MA.
Statement of the Problem
“Lost people matter to God. He wants them found. Completing the Great
Commission will require the mobilization of every fully devoted disciple” (Core Values
of The Alliance). In deference to these priorities, the C&MA intentionally prioritizes
ministry to least reached and unreached people groups (UPG). The C&MA adopts the
definition of “least reached” or “unreached people groups” as established by the Joshua
Project ministry of Frontier Ventures (Crouch, UPG Definition). So, within the C&MA,
the definition of a UPG is a population with less than or equal to 5% professing Christian,
and 2% Evangelical Christian (Definitions: Joshua Project).
The total, worldwide Jewish population is 15,314,000. Of those, 2.5% are
identified as “Christian Adherent” and 0.7% as Evangelical Christian. So, the Joshua
Project clearly identify Jews worldwide as an Unreached People Group (People Cluster Jews: Joshua Project).
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Jews have an obvious biblical significance yet are among the least reached people
groups in the world. Most importantly, by the standards established within the C&MA,
Jews in the US would easily qualify as a UPG, and therefore worthy of priority for
ministry. However, are they a priority? Are they treated as a UPG either domestically or
internationally? Were they ever previously treated as such? What relative priority did
they have in the ministry of the Apostles? Is or was there a Biblical/Apostolic influence
upon C&MA leaders regarding ministry to Jews? These are the questions this study has
attempted to address. The results may not be conclusive in the mind of some or all, but at
the very least they will hopefully be heuristic leading others to explore and find.
Purpose of the Project
The purpose of this research was to investigate the perspectives of contemporary
C&MA leadership regarding the relative priority of Jewish evangelism as compared to
nascent C&MA leadership.
Research Questions
Research was guided by questions focused on discovering the priorities, opinions,
convictions of the three assessed groups. Questions aimed at discovering the Apostolic
perspective of Jewish evangelism were answered from relevant sources of biblical
scholarship and theology. Questions aimed at discovering the perspective of inaugural
C&MA leaders regarding Jewish evangelism were answered from historical records of
both the leaders themselves and their non-C&MA contemporaries. Questions aimed at
discovering the perspective of contemporary C&MA leaders of Jewish evangelism were
answered by querying the leaders themselves.
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Research Question #1
Since its inception the C&MA has rigorously affirmed a commitment to the
inerrancy and authority of the biblical canon (The Alliance Stand). Consequently, leaders
of any era would prioritize biblical priorities. This continual value implicitly drives the
relevance and necessity of the first research question. Is there any biblical or
corresponding theological basis for the relative priority of ministry to Jews?
Research Question #2
As evidenced by the previously cited devotionals of historic leaders of the
C&MA, the denomination continues to value its roots. Further, in May 2018 the president
of the C&MA led a special weekend of services in this writer’s church specifically
designed to call the constituency back to the historic value of the Spirit filled Christ life
(Seek 2018). So, the continuing value of heritage drives the relevance and necessity of the
second research question. What is the perspective of first generation C&MA leaders
regarding the relative priority of ministry to Jews?
Research Question #3
“Therefore, do not worry about tomorrow, for tomorrow will worry about its own
things. Sufficient for the day is its own trouble” (Matt. 6.34).
Yesterday is gone, tomorrow has not arrived, Jesus wisely reminds us life is lived
today. So, the necessity of ascertaining the values of contemporary leaders is as necessary
as discovering the past. Wisdom would dictate the value of knowing the past must
contribute to a better future. Therefore, the first two research questions are subservient to
the third research question. What is the perspective of current generation C&MA leaders
regarding the relative priority of ministry to Jews?

Stephenson 8
Rationale for the Project
Modern Jewish people are famous for their unbelief, even hostility, toward
consideration of Jesus of Nazareth as their promised Messiah. As previously noted, a
generous estimate of the Joshua Project is only 0.7% of Jewish people worldwide identify
as evangelical followers of Yeshua (People Cluster - Jews: Joshua Project). Based then
on the Joshua Project definition, and consequently the C&MA definition (Crouch, UPG
Definition), Jews are an unreached people group unable to adequately evangelize
themselves. Further, Jesus’ affirmed to the woman of Samaria, “salvation is of the Jews”
(Jn. 4.22). Considering that Jesus “is the same yesterday, today, and forever” (Heb. 13.8),
and therefore presumably (still) Jewish, this presents a practical paradox of biblical
proportion. Considering the sentiments expressed by Tozer in the opening quote, if
everyone who follows Jesus depended on a Jewish book to do so, could the neglect of
intentional evangelization of Jewish people be the most notable failure of the 20th century
church? If so, the church in the 21st century must not repeat the mistakes of the past.
Subsequently, while it is valid to ask if the church at large is responsible for this
neglect, discovering the answer to the question is far too broad for the purposes of this
project. But, it may be a discoverable answer if focus is limited to the C&MA.
Specifically, what does the Bible say about the relative priority of Jewish evangelism,
and is the C&MA ignoring a major component of its stated priority of joining Christ in
His quest for the lost, and completing the Great Commission (Core Values of The
Alliance) by an unequal emphasis upon Gentiles as compared to Jews? This question has
increased validity if the contemporary C&MA emphasis is not consistent with its
historical precedent.
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The third reason for this study is the relative influence of the Christian church in
Western culture. This study is underwritten by the prayer for it to make a positive
difference in the vitality and relative influence of the 21st century C&MA ministry in the
world. It is atypical to hear contemporary church leaders described as those, “who have
turned the world upside down” (Acts 17.6). If, during New Testament era, the Book of
Acts records the dramatic impact of Christ followers upon their culture (Paul successfully
appealed to Caesar cf. Acts 25.11-12; 28.16), and if this impact was most dramatic
proportional to the chronological proximity of a majority Jewish constituency (the
Apostles appointed by Jesus were Jewish), then would not the question of the relative
importance of Jewish ministry be valid? If the New Testament era church enjoyed
remarkable vitality and influence in the Roman world, then it would it not be legitimate
to discover if the reclamation of this priority might be a key component to recapture the
church’s influence in the modern world? This question is further validated by examining
the content of the Apostle Paul’s letter to the church in the ruling city of Rome. The city
where Christians were closet to the power brokers in the empire. In this letter he speaks
more extensively than any of his writings about the relative priority of Jewish evangelism
(Romans 1.16; and 9-11). This letter to Rome provides implicit proof of the significant
influence of Jews in the Roman church and culture.
A fourth reason is related to the third. The Apostle Paul was strategic in his
missionary itinerary. He seemed to choose cities in which to minister which were
regionally influential. Therefore, he influenced the influencers (Bosch 129). Why would
the church today not do the same?
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Jewish people comprise .2% of world population (Street et al.). Yet even a casual
observer would recognize the relative influence of Jewish people far outweighs their
numbers. For example, in its December 31, 1999 issue Time magazine named its most
influential person of the 20th century. The person they named was a Jew, Albert Einstein
(Golden Time Magazine). In addition, in the latter half of the 20th century, at the zenith of
the USSR’s influence and China under Mao Zedong, arguably half of the world’s
population followed one of two Jews: Karl Marx or Jesus of Nazareth. So, even if there
were no Apostolic, biblical, historical, or contemporary precedent for ministry to Jewish
people, would not their relative influence in all phases of the human experience be reason
enough to strategically focus on ministry to Jews?
Definition of Key Terms
Biblical terminology as is pertinent to the text considered will primarily be
defined in context. Definitions are supplied to assist the reader. Also, some of these terms
have multiple or debatable definitions, and therefore subject to various nuances of
meaning. These definitions are therefore given to clarify the intended usage within the
context of this study.


C&MA – Abbreviation for The Christian and Missionary Alliance.



C&MA Leadership – Credentialed official workers within the C&MA who either
officially or practically hold positions of influence over denominational values.



Alliance – Another abbreviation for the Christian and Missionary Alliance.



Jew – A person with a biological/genetic heritage as a descendant of Abraham,
Isaac, and Jacob.
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Yeshua – English transliteration of the Hebrew name commonly transliterated
Jesus from the Greek New Testament. The translation of the name is YAH saves.



Messianic Jew – A Jewish person who identifies themselves as a follower of Jesus
of Nazareth.



Unreached People (UPG) - An identifiable group of people with a common
identity (social, economic, ethnic, linguistic, racial, biological, etc.) who do not
have an adequate critical mass of believers within their people group to
effectively evangelize the same.



Good News – A translation of a Greek word used in the New Testament:
evangelist-evangelism/euangellion (It simply means, ‘a
messenger/message with/of good news.’ The old English rendering is “gospel.”



Evangelical – A category of Christians typically characterized by a commitment
to the priority of the Bible and a necessary personal commitment to Christ to
practice their faith.



Missiology – The study or philosophy of Christian mission. Simply put it is the
strategy an individual or a community of believers would employ to disseminate
the good news about Jesus.



Dispensational – The theological perspective within Christianity which delineates
God’s standards of relationship with Himself relative to the degree of Divine selfrevelation He has granted. This revelation is specific to historical eras called
‘dispensations.’ God’s era of focus upon Gentiles is the church age or
‘dispensation.’ Subsequently, for a dispensationalist, God’s primary focus upon
Jews and Israel is before and after the conclusion of the ‘church age.’
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Replacement or Succession Theology – The position that in the New Covenant
God has replaced Israel with the church. So, the church is effectively the ‘new
Israel.’



Theology – The study of things related to God.



Eschatology – The study of things related to end times.



Prescriptive – The view of Romans 1.16 as an ongoing missiological principle.



Descriptive – The view of Romans 1.16 as an historical reference and not ongoing
or prescriptive.



Soteriology – A theological term focusing on the subset of Biblical theology
related specifically issues related to salvation.



Holiness Denominations – Church bodies who originated in the era church
historians call the nineteenth century holiness movement. The C&MA is
classified as a Holiness denomination.
Delimitations
The study of Christian anti-Semitism and its effects upon the vitality of the

church, the relative priority of Jewish evangelism, or its effect upon Jewish perceptions
of Christians is excluded in this project. This would of course be a most relevant and
worthwhile study. However, the broad scope of this endeavor would justify a separate
project, and less than thorough research on this emotional matter would be an injustice.
The study will be done with the presupposition that anti-Semitism is evil and is not an
acceptable attitude for those who profess to be Christ followers.
A biblical study on the relationship of Israel and the Church is also excluded. The
category of theology which commonly makes a distinction between Israel and the church
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is dispensationalism. This also is relevant to the topic at hand as most who prioritized
evangelization of Jews in the last two centuries have been dispensational in their
theology, especially their eschatology. However, like the other delimitations, a study of
the question will not be pursued, although the subject may surface and if so will be as
necessary, referenced. The research will be done with the presupposition that whatever
one’s specific conclusions about the political or religious definitions of Israel and
Judaism today, Paul’s statements in Romans affirm the continuance of the Jewish people
as an identifiable population with biblical significance. “I say then, has God cast away
His people? Certainly not! For I also am an Israelite, of the seed of Abraham, of the tribe
of Benjamin. God has not cast away His people whom He foreknew” (Rom. 11.1-2).
Another significant delimitation of the study/project will be the exclusive
application of the relevant questions.


Is there any Biblical or corresponding theological basis for the relative
priority of ministry to Jews?



What is the perspective of early C&MA leaders regarding the relative
priority of ministry to Jews?



What is the perspective of contemporary C&MA leaders regarding the
relative priority of ministry to Jews?



How do the answers to these questions relate?

These questions are designed to be applied and analyzed within the confines of
their relevance to leaders within the C&MA. Obviously, a broader analysis within the
evangelical church or even Christendom at large would be worthwhile. But the scope
would be entirely unreasonable given the demands of the research.
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In addition, the focus will be on select C&MA leaders as opposed to C&MA
ministers or constituents at large. Those selected will be those who are recognized for
their magisterial influence in the formation of the C&MA and those who are their
contemporary corollaries by virtue of their assigned roles or popular influence. Again, it
could prove valuable to include the perspectives of anyone connected with the C&MA or
Jewish ministry in general. However, this study will focus exclusively on select C&MA
leaders and other leaders with direct influence upon them, i.e., the Apostles (through
biblical relevance) or those outside the C&MA who were discovered to have significant
influence upon C&MA leaders. Leadership is influence, and influencers impact values
and direction. So, the assessment of the priorities and values of leaders may also
represent the priorities and values of the constituency.
The C&MA was founded in the US, but Simpson was a native of Canada who
immigrated to the US. Aside from him the majority, if not all, of the early C&MA leaders
were US citizens. However, their worldwide missional value insured the destiny of the
Alliance as being an international ministry. This is confirmed by the formation of the
Alliance World Fellowship (AWF) in 1975. The AWF is a “non-legislative means of
consultation and cooperation among the world community of the member churches. . . .
The mission of the AWF is to facilitate cooperation amongst its member churches as they
work for the fulfillment of the Great Commission” (AWF – Alliance World Fellowship).
So, the US C&MA is not a representation of all Alliance National Churches as each is an
independent entity and participates in the AWF on a voluntary, non-legislative basis.
Therefore, a query of leadership from Alliance National Churches around the world

Stephenson 15
would of course be valuable but will not be included in this research. Research of
contemporary leadership will be limited to the C&MA in the United States.
Review of Relevant Literature
Literature for research will be arranged and categorized relevant to the three
questions driving the research: what is the biblical/theological perspective, the early
C&MA perspective, and the contemporary perspective. Chapter 2 will provide a more
extensive literature review. Resources are listed in this brief overview because of their
seminal value.
Biblical and Theological – Commentaries and specific exegetical works on
relevant passages will be the primary source for help in discovering the Apostolic
perspective. To the Jew First: The case for Jewish Evangelism in Scripture and History is
an anthology of presentations from a conference by the same name sponsored by Chosen
People Ministries. This book is entirely focused on the biblical question most relevant to
this study as the title corroborates. It provides a rich resource of exegetical, theological,
and historical information from a variety of theological traditions (reformed,
dispensational, Messianic Jewish).
David Abernathy is the author of a commentary on commentaries. His An
Exegetical Summary of Romans 1-8 is a summary of a variety of scholar’s comments on
each Biblical phrase. When appropriate, their comments are organized by similar
interpretations for ease of reference. This was a most valuable resource.
Rich Freeman’s The Heart of the Apostle: A Commentary on Romans 9-11 was a
frequently referenced source. It was helpful as it was an extensive treatment of these key
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verses and gave thorough insight on these chapters from a non-Alliance contemporary
Messianic Jewish leader. Freeman is a vice president of Chosen People Ministries.
Additionally, a variety of commentaries and some journal articles were referenced
not only for their contribution to understanding the key passages, but also in an overall
assessment of the consensus of scholarly interpretation.
Historical and Biographical – All for Jesus, the official history of the Christian
and Missionary Alliance, is an excellent overview which provides a valuable list of key
first generation players; Simpson, William E. Blackstone, etc. and their roles (Niklaus et
al.). John Sawin accumulated an extensive file on everything Simpson. Canadian Bible
College published the Sawin file under the title The Life and Times of A. B. Simpson. The
online archives of C&MA periodicals from 1880 onward was an obvious asset (Sawin).
Sawin’s file was a gold mine of topical references to articles in various publications.
Consequently, this online archive was a productive resource. A. E. Thompson was a
pioneer Alliance missionary to Israel and wrote A Century of Jewish Missions published
in 1902. Paul Schmidgall’s American Holiness Churches in the Holy Land 1890-2010
proved very helpful with Alliance specific information.
Contemporary – The title of Yaakov Ariel’s Evangelizing the Chosen People,
Missions to Jews in America 1880 – 2000 should make its value obvious. The previously
mentioned All for Jesus records the history of the C&MA until 1987 (Niklaus was a
parishioner of this writer and at the time of his death in 2011 he was working on a 25year update to this work which would have undoubtedly been a valuable contribution.).
Abe Sandler’s Simpsons Israelology was a helpful reference which concluded with
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contemporary Alliance Jewish ministry references. Otherwise, contemporary references
to C&MA Jewish ministry are a rare find.
Research Methodology
Type of Research
The method of this study is pre-intervention in nature. As such, the goal was to
determine the potential biblical validity of a relative prioritization of Jewish evangelism,
and the resulting similarity or dissimilarity of early versus contemporary C&MA leaders
regarding ministry to unreached Jewish people.
The survey of contemporary C&MA leaders was based on gleaning their personal
opinions and practices. The analysis and gathering of these data was subjective both in its
conclusions (biblical, theological, historical), and sources (leader’s opinions). Therefore,
the research for this project is qualitative in nature. So, the complete methodology was
pre-intervention based on qualitative data.
Participants
The primary participants were the relevant biblical characters, founding
leadership of the C&MA, and their contemporary counterparts. As a pre-intervention
model, the goal was to determine the relative similarity or dissimilarity of early versus
contemporary C&MA leaders regarding ministry to unreached Jewish people, and if
discovered, compare either and both to a biblical Apostolic perspective on the same.
Because this is a study involving comparison of leaders it is essential to discover their
perspectives.
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Instrumentation
Data collection from contemporary C&MA leaders was accomplished using a ten
question semi-structured questionnaire. Options for written, phone, or computer video
conference response were given.
Data Collection
A select group of 10 influential contemporary C&MA leaders including pastors,
and denominational officials were identified. In January 2018, the semi-structured
interview questionnaire with an introductory/instructional and informed consent letter
were mailed to each participant.
Data Analysis
Using a mathematical equation as an analogy an attempt was made to illustrate
the relationship of the relevant sources of data to be analyzed for research. This formula
will illustrate the goal of chapter 5.
However, even though the formula is represented by a mathematical construct, it
cannot be solved quantitatively, and again is only used as an object lesson of the
relationship between the data sources. Therefore, the values in the formula are not
numerical and objectively quantifiable. But, they are instead gleaned from a subjective
evaluation of resources.
The data collected is in the form of an analysis of pertinent biblical, theological,
and historical resources as compared to the results of interviews with contemporary
C&MA leaders. The qualitative data from contemporary leaders was based on their
answers in the semi-structured interview. The analysis and gathering of these data was
subjective both in their conclusions (biblical and historical interpretation), and sources
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(leader’s opinions). So again, the research for this project will be qualitative in nature. So,
to restate, the complete methodology will be pre-intervention based on qualitative data.
The following equation illustrates the same. Its symbols will be defined in chapter 3
(Equation 3.1).
(

𝐻+𝐶
) 𝐵 = 21
𝐷

Equation 1.1
Generalizability
In Matthew 9.36-38; 23.37-39, and Romans 9.1-4; 10.1 the pathos of Jesus of
Nazareth and Paul the Apostle should be self-explanatory. These quotes are in direct
reference to, and in the context of, their concern for the spiritual state of their own Jewish
people. The obvious love of Jesus and Paul for the Jewish people speaks to not only the
significance of this project, but also its relevance to anyone else who shares a love for
Christ. How can someone truly love Christ, and not love the things He loves? So, even
though the focus of the project is within the ministry of the C&MA, the principle topic—
the importance of ministry to Jewish people—is relevant to anyone, anywhere, in any
generation, who is loyal to Jesus Christ.
Project Overview
I.

Relate the Research Rationale (Justify the Formula).

II.

Research the Resources (Investigate the Formula).

III.

Refine the Research Strategy (Define the Formula).
A. Biblical
B. Historical
C. Contemporary
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IV.

Reveal the Research Results (Quantify the Formula).

V.

Resolve the Research Results (Solve the Formula).
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Chapter 2
LITERATURE REVIEW FOR THE PROJECT
Overview of the Chapter
C. S. Lewis could arguably be described as the most famous Christian writer of
the 20th century. Joy Davidman was an American Jew. She authored a book entitled
Smoke on the Mountain: An Interpretation of the Ten Commandments. The forward was
composed by her husband to be, one C. S. Lewis.
Another point of interest in Joy Davidman's work comes from her race. In a
sense the converted Jew is the only normal human being in the world. To him, in
the first instance, the promises were made, and he has availed himself of them. He
calls Abraham his father by hereditary right as well as by divine courtesy. He has
taken the whole syllabus in order, as it was set; eaten the dinner according to the
menu. Everyone else is, from one point of view, a special case, dealt with under
emergency regulations. To us Christians the unconverted Jew (I mean no offence)
must appear as a Christian manqué; someone very carefully prepared for a certain
destiny and then missing it. And we ourselves, we christened gentiles, are after all
the graft, the wild vine, possessing "joys not promised to our birth"; though
perhaps we do not think of this so often as we might. And when the Jew does
come in, he brings with him into the fold dispositions different from, and
complementary of ours; as St. Paul envisages in Ephesians 2.14-19 (Davidman
Forward).
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This quote is a powerful statement from a magisterial Christian leader about the
significance of Jews, and the propriety, one may even say necessity, of their coming to
know Christ.
Why use this quote to open the chapter describing relevant literature for research?
C. S. Lewis description of his wife’s Jewish kin is an icon of the serendipitous results of
this literature review. As one follows the veins of ore digging through the gold mines of
literature silently recording the monologues and dialogues of those who have mined here
before, there are those eureka moments when unexpected nuggets emerge. This quote is
one of those nuggets. While it may not be assayable and sellable, it certainly deserves to
be in the display case at the entrance to the library. For it confirms the purpose of the
library.
The formula designed to solve the problem, to answer the questions, needs to be
quantified. So, sources must be investigated to find values for the unknowns in the
equation. To adequately investigate any question evidence and witnesses must be
consulted. The question being investigated in this project is the discovery of the relative
importance of Jewish evangelism for the Apostles, i.e. biblical, the early C&MA leaders,
i.e. historical, and contemporary C&MA leaders. In this chapter, evidence and witnesses
will be sought from various relevant literary sources. Functionally, this chapter is an
attempt to find out who can, or has already contributed relevant information, and together
how does their testimony help in discovery of a verdict/answer. Resources reviewed will
be arranged under biblical, theological, historical, and missiological categories.

Stephenson 23
Or, as the meal analogy suggests, this is the shopping list and the accompanying
trip to the store. The RQ is the meal plan, this chapter is to discover what options the
grocery store has to complete the menu.
Biblical
Key biblical passages for this study are Romans 1.16; 9-11; 11.25-27; Acts 13.46.
Other passages were considered, but a review of the relevant literature revealed these as
those routinely, repeatedly referenced. It appears then by default that the majority opinion
favors these references as seminal in the discussion of the relative importance of Jewish
evangelism in the mind of the Apostles, Paul in particular. The Bible has the prominent
seat at the table and the major multiplier (B) in the qualitative formula. This is why “B” is
the multiplier of the quotient. “B” has the final say. This section of the literature review
examines these primary texts. The relevance of these texts was not to do an exhaustive
interpretation but to discover first if Jewish evangelism has ongoing biblical relevance
and second to discover some sort of basic biblical baseline by which either and both
generations of leader’s opinions could be compared and analyzed. In other words, what is
the larger perspective of biblical scholarship on these passages, and do either or both
generations perspectives align with or radically depart from generally accepted Biblical
norms? So, not only would the criteria for assessment be based on comparison of the
generational counterparts, but both generations relative agreement with the Apostolic
record.
So then, the purpose of the biblical and theological reviews is to discover sources
which answer the question, what is the common consensus of evangelical scholarship as
to the opinion of the Apostle Paul, a self-proclaimed apostle to the Gentiles (Gal. 2.9)
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about the relative priority of Jewish evangelism? The comments that follow will be
arranged topically per the passage.
Romans 1.16
First for consideration will be the critical clause in Romans 1.16 where the
Apostle directly addresses the issue. “For I am not ashamed of the gospel of Christ, for it
is the power of God to salvation for everyone who believes, for the Jew first and also for
the Greek.”
Albert Lukaszewshi and Mark Dubis in The Lexham Syntactic Greek New
Testament identified the key phrase “Jew first and also to the Greek” is an appositional
clause (410) and is used three times. Lukaszewshi and Dubis label it as appositional
because it clarifies the meaning of previous clauses. It is used in Romans 1.16; 2:9-10. In
2:9-10 it is used regarding punishment and reward and in 1.16 as the theme of the entire
letter to the Romans.
In Romans 2.9-10 v. 9 begins mid-sentence in English so a brief portion of vv. 5-6
provide context. “… God, who ‘will render to each one according to his deeds’ . . .
tribulation and anguish, on every soul of man who does evil, of the Jew first and also of
the Greek; but glory, honor, and peace to everyone who works what is good, to the Jew
first and also to the Greek” (Rom. 2.5-6, 9-10).
Robert Mounce is joined by others in affirming the critical nature of v. 16 not
only to this study but also Romans as a whole, “Verses 16-17 are pivotal verses in the
New Testament” (70). Joseph Fitzmeyer echoes Mounce in saying, “they announce the
major theme of the letter and one that will be developed until 11.36. This theme
recapitulates the whole doctrinal section, which covers eleven chapters in the letter”
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(253). As a third witness Gary Burge and Andrew Hill comment on the centrality of this
phrase under the section heading “Theme of the letter” (1.16-17), “Paul summarizes that
his letter explains the gospel that he has preached in the past and that he will preach in
Rome and in Spain” (3,324). So, interpretation of this clause is critical not only to this
study, but also the Roman letter as a whole.
The review of relevant literature has uncovered two primary interpretations of
what Paul meant by “the Jew first.” One, Jews have an ongoing priority in evangelism;
two, “first” is a historical recounting of Jewish exposure to Jesus. In addition, as a subset
of the second interpretation, are those who object to a Jewish priority based on an
interpretation of passages such as Galatians 3.28 and Ephesians 2.14 which teach the
melding of Jews and Gentiles into a new identity which eliminates prior distinctions. It is
herein characterized as a subset because even though it is not a derivative of the historical
interpretation of Romans 1.16 its consequence is essentially the same. In either case,
Jewish specific evangelism is irrelevant because Jews have no further relevance, racially
or theologically, in salvation history.
These two interpretations could also be categorized as prescriptive and
descriptive. Prescriptive meaning in 1.16 Paul is prescribing an evangelistic order or
strategy. The second could be categorized as descriptive, meaning Paul is describing what
has already happened. Subsequently, these two terms will be used as metonymies for the
remainder of this document when referring to either of the two primary interpretive
options.

Stephenson 26
A third, infrequent interpretation, is really an exegetical argument based on a
minor textual variant which omits the word “first” in 1.16. All three of these interpretive
keys are addressed by C. E. B. Cranfield:
Ἰουδαίῳ (Jew) τε (both) πρῶτον (first) καὶ (and) Ἕλληνι (Greek). That
πρῶτον should be read is hardly to be doubted. It is surely much more probable
that its absence in some witnesses (B G sa Marcion Ephraem) is the result of
deliberate omission on the part of Marcion than that its presence in the great
majority of witnesses is due to assimilation to 2.9 and 10. The presence of πρῶτον
(first) in 2.9 and 10 is itself a very strong reason for thinking it likely that Paul
would also have inserted it here, and the probability is confirmed by much else in
the epistle. The phrase as a whole underlines and explicates the preceding παντί
(everyone). The word τε (though its presence is simply ignored by RV, RSV,
NEB and JB) is suggestive of the fundamental equality of Jew and Gentile in the
face of the gospel (the gospel is the power of God unto salvation for believing
Jew and believing Gentile alike), while the word πρῶτον indicates that within the
framework of this basic equality there is a certain undeniable priority of the Jew.
In view of chapters nine to eleven it is hardly admissible to explain this πρῶτον as
referring merely to the historical fact that the gospel was preached to the Jews
before it was preached to the Gentiles, or, while allowing a reference to the
special position of the Jews in the Heilsgeschichte, to cite Gal 3.28 and Eph 2.14f
as proof that this πρῶτον is, in Paul’s view, something now abolished, as Nygren
does. Rather must we see it in the light of Paul’s confident statement in 11.29 that
ἀμεταμέλητα (irrevocable) … τὰ χαρίσματα (the gifts) καὶ ἡ κλῆσις τοῦ θεοῦ (and
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the calling of God). The paradoxical insistence both on the fact that there is no
διαστολή (distinction 3.22; 10.12) and also at the same time on the continuing
validity of the Ἰουδαίῳ … πρῶτον (in spite of the actual order of salvation
disclosed in 11.25f) belongs to the substance of the epistle. On this see further on
chapters nine to eleven (Cranfield in loc. cit.).
The textual variant is undoubtedly the least frequently used and weakest
interpretive factor. In addition, Fitzmeyer echoes Cranfield regarding the questionable
reliability of the small minority of variant manuscripts. “The adv. prōton (first) is omitted
in MSS B, G, in the Sahidic version, and by Marcion, who would not have admitted the
privilege of the Jews; the best Greek MSS, however, read it” (257). This conclusion is
reinforced in an annotated footnote in Wayne Brindle’s article in “‘To the Jew First’:
rhetoric, strategy, history, or theology?” Brindle quotes A. G. Padgett in Dictionary of the
Later New Testament and Its Developments. “Marcion removed the word πρώτον in
Romans 1.16 in order to diminish the relevance of Jews to the church, and because of his
influence some manuscripts omit it” (224n15).
Interestingly, a fourth interpretation by Jeff Hiatt proposes Paul is emphasizing
the faithfulness of God to the Jews, so God’s faithfulness can be relied upon by Gentiles.
“If God is not faithful to His promises to the Jews, how can the Gentiles trust Him”?
(Hiatt 7). Brindle adds a fifth option. He advocates Paul was addressing the same issue
which precipitated the Jerusalem council of Acts 15, the entire Epistle to the Galatians,
and ultimately Paul’s arrest in Jerusalem (Acts 21.28-29). Paul's previous defenses of his
gospel against Judaizers (e.g., in Galatians and 2 Corinthians) had clearly exacerbated the
spread of rumors that Paul's view of the place of Jews in salvation history was totally
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negative and even that the coming (and rejection) of Christ had terminated God's dealings
with them (Brindle 222).
Walter Kaiser agrees with Hiatt.
Only when we get to Romans 11.1 do we find out what is so troubling to the
apostle: "Did God reject his people?" The question poses a potential problem not
only about Israel, but a bigger problem about God. In short, how can the
everlasting plan of God be trusted and believed in for the salvation of all peoples?
If God-the same God, who, based on His word and his own life (Gen. 12; 22;
Heb. 6.18)-once promised to Israel similar outcomes as those found in Romans 911, but has now rejected Israel and turned his back on them, what is left of the
doctrine of the faithfulness fulness and dependability of God? It is simply
impossible for God to lie or to go back on what he promises. Therefore, the
problem of Israel is the problem of God due to his eternal promise-plan believed
in for the salvation of all peoples? If God-the same God, who, based on His word
and his own life (Gen. 12; 22; Heb. 6.18)-once promised to Israel similar
outcomes as those found in Romans 9-11, but has now rejected Israel and turned
his back on them, what is left of the doctrine of the faithfulness fulness and
dependability of God? It is simply impossible for God to lie or to go back on what
he promises. Therefore, the problem of Israel is the problem of God due to his
eternal promise-plan (Kaiser, “Jewish Evangelism in the New Millennium in
Light of Israel’s Future (Romans 9-11)” Kindle loc. 403-12).
Hiatt, Brindle, and Kaiser’s reasons could be categorized as a plenary
interpretation which neither contradicts any of the other primary interpretations or
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prejudicially biases one verses another. While it is presented as a primary interpretation,
its strength seems to lie in its harmonizing influence of both prescriptive and descriptive
primary interpretations. Whether one understands Paul’s words “Jew first …” as a
universal evangelistic formula or as an anachronistic reference the understanding of the
emphasis of God’s faithfulness can be embraced as common ground by either.
Essentially all consulted sources represented the two primary interpretations
regarding the understanding of the key clause. David Abernathy catalogs several different
scholars in each category. The ratios resulting from his analytical anthology Exegetical
Summary provide a summation of the majority interpretation. This summary is effectively
a literature review of well-known contemporary evangelical scholarship.
First, he lists 11 scholars in 10 different commentaries who opt for "the
universalism of the gospel" but within it a "particularism in reference to the priority of
the Jews." Those included in this category are: Joseph Fitzmeyer, Thomas Schreiner, C.
K. Barrett, William Sanday and Arthur Headlam, C.E.B. Cranfield, Leon Morris, John
Murray, Douglas Moo, William Hendrickson, and James D.G. Dunn. These
commentators would be classified as prescriptive for the purposes of this study.
Correspondingly he lists 6 scholars in 5 commentaries who understand "first" as
"historical sequence." Those in this category are: Fredrick Godet, Charles Hodge, Robert
H. Mounce, Ellis Deibler, Barclay Newman and Eugene Nida (Abernathy). These
commentators would be classified as descriptive for the purposes of this study.
Abernathy’s study then reveals a ratio of slightly less than two to one
commentators as prescriptive. This is a fascinating discovery in light of the observable
dearth of intentional Jewish outreach in the typical evangelical congregation.
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Arnold Fruchtenbaum observes that the exegetical key is to understand the
function of the two main verbs in 1.16: “ashamed” and “is” respectively. Both are in the
present tense, and the first obviously controls the first clause. The second “is” would of
course control the second clause, but does it also control the third? To quote
Fruchtenbaum, “The real question is whether the verb “is” also controls the last clause: to
the Jew first, and also to the Greek” (Chapter 10 Kindle loc. 2190). He later says that “is”
controls the third clause as well. Therefore, he proposes, just as “is” emphasizes the
ongoing “power” of the gospel, it also emphasizes the ongoing priority of the Jew. To
deny either would ignore the grammatical impact of “is.”
In addition, he elaborates on the adverb ‘proton’ = “first.” Quoting from Thayer’s
lexicon he notes that ‘proton’ has “three categories of meaning” and associates the usage
in Romans 1.16 as emphasizing “first, at the first, in order of time” (Thayer et al. 554–
55). Bauer, Arndt and Gingrich are then referenced with the same even stronger usage in
Romans 1.16 as “above all, especially” (Arndt et al. 732–34) (Fruchtembaum Chapter 10
Kindle loc. 2393). The point is to emphasize the ongoing mandate of the necessity to
prioritize Jews in the presentation of the gospel. Sanford Mills, like Fruchtembaum is a
Jewish believer and correspondingly wrote A Hebrew Christian looks at Romans. Not
surprisingly he agrees and sees Paul’s words indicating a definite prioritization of Jews
with the gospel (Mills 37).
As previously stated the most common contrary interpretation of this passage is to
render “Jew first” as descriptive, a historical fact instead of an ongoing prescriptive
mandate for ministry. In other words, Jews were the first to receive the revelation of
God’s plan and purpose through the Messiah. In light of that he (Fruchtembaum)
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compares how various commentators treat its usage in 1.16 versus 2.10-11. He notes
inconsistencies in several commentators who treat 1.16 as an historical record rather than
universal order of evangelism and then treat 2:10-11 as to be applied to Jews as a priority
because of their privilege. So, the majority of commentators either ignore the “Jew first”
phrase, or inconsistently differentiate in its usage by Paul in the same document
(Fruchtembaum Chapter 10 Kindle loc. 2269).
Similar to the majority of descriptive commentators referenced by Fruchtenbaum,
Marvin Vincent in his Word Studies in the New Testament considers “First. Not
principally, nor in preference to the Greek; but first in point of time. Compare John 4.22;
Romans 3.1; 9:1; Matthew 15:24.” But he conveniently ignores comments on the same
phrase in Romans 2.10-11 (Vincent 8, 26 Vol. 3).
Fruchtenbaum reinforces the characterization of the epistles as prescriptive and
Acts as descriptive in reference to observing Apostolic practices in Acts. The repeated
incidents in Acts where Paul, as an Apostle to the Gentiles, goes instead first to the Jews,
provides a living commentary on what he meant in Romans 1.16. Apologetically, he
develops a convincing response to those who use Acts 28.25-28 as a chronological
antidote to Romans 1.16 (Fruchtembaum Chapter 10 Kindle loc. 2481 - 2501).
Meanwhile, A. T. Robertson seems to consistently affirm a Jewish priority with
the gospel, rewards, and judgment accordingly as he comments on 1.16. “To the Jew
first, and also to the Greek (Ioudaiōi te prōton kai Hellēni). Jesus had taught this (John
4.22; 10.16; Luke 24.47; Acts 1.8). ‘First not only in penalty as here, but in privilege also
as in 2.11 and 1.16.’ It is not certain that prōton is genuine, but it is in Romans 2.9”
(Robertson in loc. cit.). Robertson joins Joseph Hoffman Cohn (Fruchtembaum Chapter
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10 Kindle loc. 2319), and Simpson (Simpson, A. B. Simpson Daily Devotionals Nov. 26)
in referencing Acts 1.8, referring to “in Jerusalem” as the functional equivalent of “Jew
first” in Romans 1.16.
Morris and Craig Keener are representative of many who affirm a special
emphasis upon Jews in evangelization. But, like most they also make sure to not infer a
Jewish exclusivity. “Paul assigns a certain priority to the Jew but immediately balances it
with his reference to the Greek” (Morris 68). “Paul’s evangelistic prioritization of ethnic
Israel fits Jesus’s teaching (Mark 7.27) and the portrayal of Paul’s own ministry in Acts
(e.g., 13.5; 28.17), yet he will argue that God saves both Jew and Gentile by the same
means” (Keener 26). Colin Kruse has an extensive and convincing comments advocating
this same continuing Jewish priority for evangelism. He concludes with this sentence,
“Because of their special place in God’s plans, Paul believed that he must offer the gospel
first to the Jews, then to the Gentiles” (Kruse 69).
An informal exchange with Dr. Mitch Glaser (current president of Chosen People
Ministries) inspired the consideration of John Wesley’s thoughts on Romans 1.16.
Wesley writes in his commentary:
There is a noble frankness, as well as a comprehensive sense, in these words, by
which he, on the one hand, shows the Jews their absolute need of the gospel; and,
on the other, tells the politest and greatest nation in the world both that their
salvation depended on receiving it, and that the first offers of it were in every
place to be made to the despised Jews. (Wesley in loc. cit.)
Not only by inference, but with direct reference in volume four of his Christ in the
Bible commentary Simpson refers to the practical implications of ignoring “the Jew first”
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prescription. In his comments on the “Judea” reference from Acts 1.8 he describes the
implications of the modern worldwide Jewish diaspora and the Christians responsibility
toward them. “To the Jews, therefore, everywhere the gospel was to be presented first,
and this is still its messages and its scope. The Gentile portion of the Christian Church
has largely forgotten its sacred trust to Christ's kindred according to the flesh” (Simpson,
The Christ in the Bible Commentary 534).
Romans 9-11
Transitioning from Romans 1.16 to Romans 9-11, Brindle provides an excellent
segue: “The context of Romans 1.16 is theological, not historical, thus implying
something more than mere sequence. The promise of the gospel has a special
applicability to Israel. Romans 9-11 is sufficient to show this. Paul presented Jesus not
only as the Savior of the world, but also as Israel's Messiah” (226). Brindle confirms an
important textual connection between these two passages and emphasizes their
theological bond.
In Jewish Evangelism in the New Millennium in Light of Israel’s Future, Kaiser
uses Romans 9-11 as his exclusive resource. He summarizes his purpose as follows: “The
task of this chapter, then, is not only to interpret the meaning of Romans 9-11 as faithful
to the apostle’s assertions, but also to show that Romans 9-11, with its message about
Israel, is integral to the subject matter of the epistle as a whole with its single plan of the
salvation of God” (Kindle loc. 398). Kaiser’s quote represents a sentiment frequently
expressed in the sources consulted that the proper understanding of Romans 9-11 was
essential to understand the priority of Jewish evangelism. Hiatt once again resonates with
Kaiser:
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To miss the importance of these chapters is to truncate Paul’s driving thrust of
chapters 1-8 as well.
This section is not a minor triplet tacked on at the end of his great chorus. Paul
has worked diligently to defend his gospel and anchor it to the principles of
Scripture and show how Jesus rightly interprets the long history of God’s
involvement with Israel. (67)
Even though the context of the statement is not directly related to verifying the
present validity of Jewish evangelism, Simpson clearly believes Paul’s words in Romans
11.5 validate the same. Speaking of God’s promises to Israel he equates v. 5 as a promise
to Jews in this current age. He writes:
There is the promise that all through the Christian age a remnant shall be
saved. “Even so at this time there remaineth a remnant according to the election
of grace.” This is “the remnant” to whom Joel promises salvation under the
dispensation of the Spirit in the last times. There have always been some Hebrew
Christians turning to the rejected Messiah of their race. (Simpson, The Gospel of
the Kingdom, 173)
Rich Freeman agrees with Kaiser when he states, “Romans 9-11 is pivotal not
parenthetical” (6). Freeman goes to great lengths to establish the point that Paul is
speaking of a biological Israel in these chapters not a figurative, so-called “spiritual”
Israel. Paul begins verse 4 by seeking to make absolutely sure that the term ‘my
brethren,’ even though modified by the phrase, ‘my countrymen according to the flesh,’
is not misunderstood to mean Christians” (Freeman 10). He further reinforces his point
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with comments on v. 6 “the true Israel is the believing remnant within physical, ethnic
Israel (Freeman 15).
Another critical passage Freeman addresses is Romans chapter 10. He laments
that it is typically used to emphasize Gentile evangelism, ripping it from its context. “So,
what does Paul mean when he says in Romans 10.18, ‘Their sound has gone out to all the
earth, and their words to the ends of the world.’ … The answer, I believe, is that he was
speaking in hyperbole. Paul uses similar phrasing in Col. 1:23” (Freeman 47-58). Here
Freeman seems to be advocating a scenario whereby the Jews have heard through Moses
but have not understood. Perhaps he is insinuating that the role of the preacher then in
spreading the message about Jesus would be to clarify what they, the Jews, have already
heard?
“What will their acceptance be but life from the dead”? (Rom. 11.15). Freeman
documents two primary views of the meaning of this critical but difficult passage. One,
the general acceptance of Jesus by Jews will inaugurate the eschaton, trigger the return of
Christ, and the accompanying resurrection of the just. Two, in parallel with the preceding
reference to the blessing of their unbelief upon the Gentiles, symbolically “life from the
dead” represents an even greater blessing through their belief. The statement of the
prodigal father in Luke 15, “my son was dead and is alive again” is the parallel idea.
Freeman concludes, “It seems more likely that what Paul has in view here is a more
literal ‘life from the dead’ focusing on the last days” (81).
In The Gospel of the Kingdom, Simpson is far more specific in his understanding
of “life from the dead” in v. 15. “Not only will it bring literal resurrection, but it will
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bring also the regeneration of the nations, and in this glorious evangel Israel will be
God’s great missionary post” (Simpson, The Gospel of the Kingdom, 185).
Paul’s motive for Gentile evangelism is revealed in Romans 11.13-14. “I am
talking to you Gentiles. Inasmuch as I am the apostle to the Gentiles, I take pride in my
ministry in the hope that I may somehow arouse my own people to envy and save some
of them” (NIV). Donald Senior and Carroll Stuhlmueller in their work The Biblical
Foundation for Mission provide insight relevant to Paul’s motivation for Gentile
outreach, by commenting on this passage. “Because that mission to the Gentiles had the
added motivation of ‘provoking the Jews to jealousy,’ and this initiating the final chapter
of salvation history, Paul's mission took on a note of urgency” (184).
Senior and Stuhlmueller add another key insight based on Paul’s stated motive in
Romans 11.13-14. Because the immediate context of Romans 11.14 is the denouement of
Gentile evangelism in 11.25-27 Paul’s thoughts in 11.14 take on an eschatological
relevance. Paul's focus on the back end of ministry to Gentiles was to result not only in
the offer of salvation to Gentiles, but also to provoke the Jews and culminate history.
Romans 11.25-27
For I do not desire, brethren, that you should be ignorant of this mystery, lest
you should be wise in your own opinion, that blindness in part has happened to
Israel until the fullness of the Gentiles has come in. And so all Israel will be
saved, as it is written: “The Deliverer will come out of Zion, And He will turn
away ungodliness from Jacob; For this is My covenant with them, When I take
away their sins.” (NKJV)
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The title of Jason Staples article includes the phrase “A Fresh Look at Romans
11.25-27.” It is definitely a “fresh look.” He does an excellent job of summarizing the
key issues in understanding the passage with three primary interpretive questions: (1)
how Paul defines “all Israel,” (2) what Paul means the “the fullness of the nations,” and
(3) how the salvation of “all Israel” is related to the meaning of οὕτως (in this way), i.e.
the ingathering of “the fullness of the nations.” The NET Bible translation notes affirm
the critical nature of this term, and the questions pertinent to its meaning and resultant
translation:
It is not clear whether the phrase καὶ οὕτως (kai houtōs, “and so”) is to be
understood in a modal sense (“and in this way”) or in a temporal sense (“and in
the end”). Neither interpretation is conclusive from a grammatical standpoint, and
in fact the two may not be mutually exclusive. Some, like H. Hübner, who argue
strongly against the temporal reading, nevertheless continue to give the phrase a
temporal significance, saying that God will save all Israel in the end (NET Bible:
New English Translation Note in loc. cit.).
In short, the essential question can be framed as follows: What does the
ingathering of “the fullness of the Gentiles” have to do with the salvation of “all Israel”?
(Staples 374). Ultimately, Staples reaches the conclusion that “all Israel” is defined as:
“Paul’s ‘mystery’ is that faithful Gentiles (those with ‘the law written on their hearts’; see
Rom 2.14-15) are the returning remnant of the house of Israel, united with the faithful
from the house of Judah (cf. the “inward Jews” of Rom 2.28-29)” (Staples 380).
From the prophets to Paul, Staples builds a compelling case to describe how the
dispersed remnant of Ephraim intermixed with the Gentile gene pool over the centuries
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thus redefining the remnant of the Northern Kingdom as Gentiles with Jewish blood
(Staples 381). He bases his interpretation upon a presupposition gleaned primarily from
Paul’s quotation of Hosea in Romans 9.24-26, Jacob’s blessing of Ephraim in Genesis
48.19, and Jeremiah’s paradoxical reference to Ephraim (Jer. 31). In this chapter,
Ephraim is called to return from among the nations, yet is said to be “no more” (Jer.
31.15) and is promised a share in the “new covenant” for both Israel with Judah (Staples
380). The identification of Gentiles with Ephraim is undergirded by the prophecy of
Jacob. Staples notes:
Despite the terseness of Paul’s language, the passage becomes quite clear once
the phrase τὸ πλήρωμα τῶν ἐθνῶν εἰσέλθῃ (the fullness of the Gentiles has come
in) is recognized as an allusion to Gen. 48.19, where Jacob blesses Joseph’s sons,
explaining that he is placing his right hand on the younger Ephraim’s head
because “[Manasseh] will also become a people, and he also will be great.
However, his younger brother [Ephraim] will be greater than he, and his seed will
become the fullness of the nations.” (385)
Staples summarizes by saying, “Paul argues that God’s covenant-keeping power extends
beyond the grave, capable even of bringing life from the dead (Rom. 11.15), of producing
Israelites from the Gentiles” (390).
While Staples builds a convincing case, his interpretation is totally dependent
upon a presupposition which he does not justify. He presupposes that the 10 tribes of
Israel were completely integrated with Gentiles following the Assyrian conquest of 722
BC. He refers to them as the “lost tribes” (Staples 387).
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Bill T. Arnold provides an appropriate counterpoint in The Wesley Study Bible
focus note at II Chronicles 30 provides evidence that delegitimizes Staples’ primary
presupposition (Harper et al.). After the fall of Northern Kingdom, the 10 tribes did not
disappear. In addition to II Chronicles 30, of particular interest is I Chronicles 9.3 and
Jeremiah 30.3. Both passages refer to descendants of the Northern tribes as participants in
the return after the Babylonian exile. These, along with other passages from Chronicles
and Luke 2.36 (Anna was an Asherite), clearly establish a remnant of all twelve tribes,
and serves as a major counterpoint to Staples’ case.
Continuing to explore references to the definition of all Israel, Richard Pratt in his
To the Jew First: A Reformed Perspective and Freeman complement one another.
Freeman eliminates the possibility of it being all Jews who have ever lived, or only those
that are truly Israel (the elect within ethnic Israel), nor is it code for the church
(replacement theology) as Paul has made ten references to Israel in 9-11 with distinct
reference to descendants of the patriarchs. Instead, Freeman opts for the following.
“What Paul has in mind is everyone in Israel alive at the time of Jesus’ return,
recognizing Him as Messiah and getting saved. The event is prophesied by the prophet
Zechariah in 12.10 and 31.1 . . .” (Freeman 93–94). He seems here to be advocating the
opportunity for Jews to be saved at the appearing of Jesus at the Parousia. With this
interpretation Freeman has created a soteriological problem. Pratt shares a helpful course
correction to Freeman’s interpretation. “The Reformed vision of Israel’s future absolutely
dismisses the popular notion that unbelieving Jews will have the opportunity to believe in
Messiah when they see him coming in glory” (Pratt Chapter 9 Kindle loc. 2140-2145).
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Even though major aspects of Freeman’s soteriology are reformed, this illustrates he is
not thoroughly so.
Jonathan Sacks, in his study on Romans 11, provides an interesting and most
convincing twist on the phrase “fullness of the Gentiles.” Drawing insight from v. 12 he
defines fullness as the opposite of disobedience and unbelief. In v. 25 the same word
pleroma is again translated fullness as applied to Gentiles. Therefore, the “fullness of the
Gentiles,” based on the immediate context of the need to evangelize Jews, is the Gentiles
fulfilling their obligation to do the same. He writes:
Therefore, this writer’s view is that the ‘fullness of the Gentiles’ will occur
when they fulfill their calling to communicate their faith so effectively to Jewish
people that they will desire to embrace Jesus as their Messiah and Lord. When
that happens, the spiritual hardness that is upon the unbelieving portion of Israel
will be removed (Sacks).
There are a variety of interpretations of this critical passage. However, one might
specifically interpret its meaning the sources referenced provide capable evidence of
Israel’s continuing identity as a people, and the continuing Biblical relevance of the
same.
Acts 13.46
“Then Paul and Barnabas grew bold and said, ‘It was necessary that the word of
God should be spoken to you first; but since you reject it, and judge yourselves unworthy
of everlasting life, behold, we turn to the Gentiles’” (Acts 13.46). The central issue is of
this passage is summarized by a series of questions posed by Bruce Milne. He writes:
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We had to speak the word of God to you first (cf. Rom. 1.16; 2.9-10) (46). Is this
‘had to’ a reflection simply of a sense of responsibility to God’s ancient people
through whom Jesus had come for the world? Or is this something more
personally felt, Paul’s ‘great sorrow and unceasing anguish of heart … for those
of my own race, the people of Israel.’? (Rom. 9:2–3). Or again is this also a
programmatic ‘order’ traceable back to Jesus (cf. ‘Go rather to the lost sheep of
the house of Israel,’ Matt. 10:6)? (Milne 293)
Paul’s rationale to the Jews who rejected him and his message was “It was
necessary to you first (Humin ēn anagkaion prōton). They had done their duty and had
followed the command of Jesus (Acts 1.8). They use the very language of Peter in Acts
3:26 (humin prōton) ‘to you first.’ This position Paul as the apostle to the Gentiles will
always hold, the Jew first in privilege and penalty (Romans 1.16; 2:9-10)” (Robertson in
loc. cit.).
Robertson previously referred to Acts 1.8 in conjunction with his comments on
Romans 1.16. Because of the unique nature of his understanding of Acts 1.8, it deserves a
second look. It has been previously noted in the section devoted to Romans 1.16 how
Robertson, in resonating with Simpson and Cohn (as previously noted in Fruchtenbaum),
clearly sees a theological principle behind the order of locations in Acts 1.8. It is more
than a “travelogue” of gospel dissemination but a divine order that is confirmed by the
prescription of Romans 1.16 and the description of Acts 13.46. Of special note is the use
of the word “necessary” by Paul.
John Peter Lange echoes the sentiments of Robertson and company. “It had,
unquestionably, been necessary (ἀναγκαῖον)—they said—that the word of God should be
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proclaimed to them (the Jews), first of all. The necessity proceeded from the command of
Christ (1.8; 3.26; Rom. 1.16), and from the whole plan of the divine economy” (Lange et
al. 257).
David Peterson in The Acts of the Apostles comments on 13.46 addressing the
necessity of Paul and Barnabas preaching to the Jews first. Peterson effectively links Acts
13 and Romans 1.16. His explanation of the Apostles actions is, “Since the Christian
gospel is the fulfillment of God’s promises to Israel, Jews everywhere have a prior right
to hear what God has done for them” (Peterson 397). Undoubtedly the prescription in
Romans provides Peterson confidence in his assertive explanation of the Apostle’s
actions in Acts.
As discovered by the cited references, the plain sense of Paul’s “necessary” in
Acts 13.46 reinforces the prescriptive purpose of Romans 1.16. This is further reinforced
by Paul’s repeated pattern of seeking Jews first as he introduced the message of Jesus in
previously unevangelized cities. If one views the epistle as didactic then one could view
Acts as praxis. In other words, to use an educational analogy, Romans would be the
lecture and Acts as the laboratory where theory is applied. So, Acts confirms Romans.
Theological
An appropriate introduction to this section is provided by Bill Bjoraker, as he
connects the theological link between Romans 1.16 and God’s chosen purpose for Israel
reinforced by Romans 9-11 (Bjoraker uses positional and historical as prescriptive and
descriptive are used in this study). “A positional priority means more is involved than
mere practical mission strategy. There are salvation-historical and theological reasons for
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this priority, rooted in God’s plan for world redemption, and His covenant history with
Israel” (Bjoraker 111).
Bjoraker is advocating a view of Romans 1.16 as something which transcends an
efficient evangelistic strategy and is rather something theological, rooted in the
continuing relevance of God’s promises to the patriarchs of Israel. “Your father Abraham
rejoiced as he looked forward to my coming. He saw it and was glad” (NLT, John 8.56).
So, the study of theological subjects related to Jewish evangelism is relevant to the
purposes of this research.
Foundational question: Do differences of individual opinion over theological
categories or systems not included in the Alliance Statement of Faith (Core Values of The
Alliance) prevent the ability of an Alliance worker to energetically embrace Jewish
evangelism? The relevance of this question is confirmed by the personal experience
anecdote referenced in chapter 1 (p. 4). To restate, a preferred by-product of this study
would be the increased effectiveness of Jewish evangelism, especially within the C&MA.
Therefore, it would be valuable to discover an antidote to preclude any potential
unnecessary theological barriers. Theological barriers which would unnecessarily exclude
any Alliance official worker from supporting an emphasis on Jewish evangelism. So, can
a principle be discovered which could be universally applied by credentialed Alliance
workers to overcome perceived theological obstacles to Jewish evangelism? The answer
is yes, and to illustrate this principle—this antidote—an example or test-case of relevant
literature will be reviewed to explore the soteriological subject of election.
A much-debated theological/soteriological subject among evangelicals is the issue
of conditional versus unconditional election. This test case will hopefully reveal those
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transferrable principles which can be applied to any debatable theological category not
specifically pre-defined by the C&MA.
The review of relevant literature has confirmed the majority of contemporary
ministries prioritizing Jewish evangelism are led by those who are dispensational and/or
Calvinistic in their soteriology. The C&MA does not self-identify in either the
dispensational, reformed (Calvinistic) or its best-known counterpart, Wesley-Arminian,
soteriological camps. Consequently, Alliance pastors are allowed to embrace any of these
three soteriological perspectives. Are those not identifying as dispensational or
Calvinistic automatically excluded from intentional Jewish outreach? As an important
reminder, again from chapter 1 (p. 4), this is not a hypothetical question.
Therefore, in order to have cogent dialogue, an approach seeking to discover
values which transcend various soteriological perspectives needs to be discovered. So, as
the patriarch of the Alliance, who was absolutely committed to the full evangelization of
both Jews and Gentiles, is it possible to discover input from Simpson on the conditions of
election to discover transcendent theological values?
Election is a broad and deep theological subject, and its full scope does not fit
within the parameters of this study. But for the sake of context the following brief
explanation is provided. Views on election fall into two broad categories: so-called
conditional, and unconditional. Conditional meaning God dispenses salvation to those
who meet His condition, namely faith via His grace which frees them to choose Him.
Unconditional meaning God dispenses salvation to those who meet his condition, namely
faith but by means of His irresistible grace.
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Not only does election address the issues related to individual salvation but
scripture speaks of God electing Israel (Isa. 45.4; Rom. 9.11-13; 11.28). So, election can
be individual or corporate. Freeman, for example, approaches the corporate election of
Israel in Romans 9 from an unconditional election perspective. The following is an
example from Freeman, “the sole reason for God choosing Jacob over Esau was election”
(17). He also cites Douglas Moo.
He makes no reference to human works of human faith (whether foreseen or
not) as the basis for God’s act of hardening (as so many of Paul’s “defenders”
have done) . . .. Paul is content to hold the truths of God’s absolute sovereignty—
in both election and in hardening—and of full human responsibility without
reconciling them (Freeman 25).
Freeman quotes Steven Kreloff, “Adam was created in a state of innocence and
chose to sin” (Freeman 26). The absence of Freeman’s counter to Kreloff combined with
his description of God’s choosing of Jacob over Esau without the condition of faith is
evidence of Freeman as a Messianic Jewish believer who clearly embraces unconditional
election, i.e. a Calvinist soteriology. Further confirmation of Freeman’s proclivities is
evidenced by, “In this portion (9.30ff.) Paul moves from divine sovereignty to human
responsibility” (Freeman 32). So, Freeman provides an example of a Jewish believer,
with a prescriptive view of Romans 1.16, who would clearly believe the Bible teaches
unconditional election.
With Freeman’s example as perspective for comparison, what is Simpson’s view
on election? Simpson addresses the question of election in his 1916 sermon titled Making
Our Calling and Election Sure.
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After an introduction in which he illustrates the subject with a contemporary
analogy of the 1916 US presidential election, he confirms the Biblical revelation of
freedom of choice versus the sovereignty of God without trying to reconcile the paradox.
In so doing, Simpson uses a well-known sermon illustration. The call to the banquet goes
out, “whosoever will may come.” After entering, the backside of the door in the banquet
hall says, “elect from the foundation of the world.” Simpson strongly affirms both the
freedom of choice balanced by the immutable sovereign will of God.
J. I. Packer calls this paradox an “antinomy.”
For the whole point of an antinomy—in theology, at any rate—is that it is not
a real contradiction, though it looks like one. It is an apparent incompatibility
between two apparent truths. An antinomy exists when a pair of principles stand
side by side, seemingly irreconcilable, yet both undeniable. (Packer 24)
Simpson then continues to specifically address the sermon text 2 Peter 1.10-11.
We are not elected to go to heaven. I do not know a single verse in God’s
Word which teaches that any man is foreordained to go to heaven or receive
eternal life. God says we are elected to salvation “through sanctification of the
Spirit and belief of the truth.” You are not elected to the end. You are elected to
the means; and if you do not stand up to the election by using the means, you will
never see the end. (“Making Our Calling and Election Sure” 98–104)
Simpson’s description of the relationship between God’s initiating choice and human will
appears to embrace the plan as unconditional and not the person. This would clearly be
characteristic of a Wesley-Armenian and not a reformed soteriology.
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But, in this message Simpson does not define himself in a theological camp and
instead simply addresses what we might call his personal biblical theology. He clearly
does not self-identify with a pre-determined theological system. He simply says what he
thinks the Bible teaches without the confinement of a theological camp. People from
either soteriological persuasion could read his sermon and find resonance.
So then, how does Simpson’s view of election serve as a common core around
which Alliance leaders of various perspectives align themselves with justifiable efforts at
Jewish evangelism? Simpson, by avoiding the constraints of a pre-defined theological
camp, avoids the metaphorical “pigeonhole” which limits his ministry. As has been
previously demonstrated and will be reinforced in the Historical section, he firmly
embraces the continuing identity of Israel as God’s elect regardless of the means of God’s
election. It is this value which all contemporary beneficiaries of Simpson’s ministry
should be able to embrace.
Simpson does not seem to be interested in validating a particular theology, but in
simply validating his understanding of the Bible. Again, as will be shown later, he clearly
had theological convictions about the ongoing critical role of Israel in God’s plan, but he
was a free-thinker and not bound to force scripture into a predetermined mold. This value
is implicitly recognized in the C&MA statement of faith by its clear avoidance of
theological issues not deemed crucial to the identity of the movement.
So, to summarize, Simpson proves a certain view of election does not preclude
the importance of Jewish evangelism. He is able to do so because he avoids aligning
himself with a particular system of theology by which he defines all his beliefs. Instead,
he allows himself to be guided by a biblical theology based on where any particular text
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takes him. This freedom is still available within the clear doctrinal tracks laid down by
the Alliance. None of which exclude Jewish evangelism.
So, the answer to the question, do differences of individual opinion over
theological categories or systems not included in the Alliance Statement of Faith prevent
the ability of an Alliance worker to energetically embrace Jewish evangelism, is no.
Simpson was not limited to a theological box but was rather committed to going
wherever a particular text of scripture took him. His interpretation of any particular
passage was obviously not limited by the necessity of making it fit within a
predetermined theological system. Another example of the same method is Simpson’s
eschatology and pneumatology. As will be highlighted from Sawin, Simpson embraced
the dispensational view of end times but did not universally apply its principles. He also
embraced the continued validity of the sign gifts of tongues, healing, etc. which was
contrary to the dispensational view (Sawin 295). Therefore, no Alliance pastor is
automatically excluded because of any specific theological conviction not pre-defined by
the Alliance (Core Values of The Alliance).
The ability to expand the tent of theological camps outside of a dispensational
eschatology for those within the Alliance fold is reinforced by trends in evangelicalism in
general. According to Kate Shellnutt:
The overwhelming majority of evangelical believers in the US today still see
the importance of sharing the gospel with the Jewish community. But they’re less
likely to agree on the relationship between Jewish evangelism and the end times,
which once was a significant motivator of such outreach. (Shellnutt)
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Without specific reference to evangelism, but with regard to the unnecessary
connection between contemporary Jewish relevance to the Christian is a monumental
work by Gerald McDermott, The New Christian Zionism. In this work, McDermott
persuasively documents the ability to biblically affirm the ongoing relevance of the
Jewish people and the land of Israel to a theological perspective independent of and
unrelated to historic dispensational eschatology. Following are two brief quotes
characteristic of the thesis.
The Christian Zionism that this book proposes is not connected to the
dispensationalism described in the previous paragraph. It looks to a long history
of Christian Zionists who lived long before the rise of dispensationalism and to
other thinkers in the last two centuries who have had nothing to do with
dispensationalism – theologians such as Karl Barth, Reinhold Niebuhr, Robert
Jenson and the Catholic Old Testament scholar Gary Anderson as well as
President Harry Truman. (McDermott 11)
“The burden of this chapter is to show Zionism is at least eighteen centuries older than
dispensationalism” (McDermott 46). So, the idea of the ongoing Biblical relevance of the
Jewish people and the accompanying need for them to discover their Messiah savior is a
value clearly not limited to any specific theological subcategory and therefore worthy of
consideration for any believer.
With regard to soteriology irrespective of conditions, there is an interesting
resonance between Kaiser and Pratt that has implications for the necessity of Jewish
evangelism by Gentile believers. It also provides helpful correction for what is commonly
known as the “double covenant.” This term is used to describe the idea that Jews, as
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God’s elect, have another way to be saved outside of personal reliance upon Christ.
While this is somewhat rarely espoused openly, functionally many evangelicals may
assume this and thereby neglect the need to reach out to Jews. Kaiser says, “The Jewish
authors of the new Testament and Yeshua himself deliberately claimed there are not two
ways of salvation but only one unified plan of redemption that embraces all who put their
trust in Messiah, whether they are Jewish or Gentile” (Kaiser, “Forward”). While Pratt
says, “Perhaps the most important implication of the covenant of grace is that there has
always been only one way of salvation. … His death and resurrection have always been
the basis of salvation for all who believe.” Pratt, as a classic reformed theologian goes on
to emphasize the unity of the Old and New Testament thereby providing a legitimate
platform for Jewish evangelism. He states, based on this unity, “Jews do not have to
become Gentiles to follow Jesus” (Pratt Chapter 9 Kindle loc. 2101).
Replacement theology is another relevant theological issue. If the church has
replaced Israel, and all the promises to Abraham, Isaac, and Jacob’s biological
descendants have been fulfilled, then any emphasis on Jewish evangelism is functionally
negated. So, replacement theology is a subject frequently countered in literature
promoting Jewish evangelism. Kaiser addresses the question.
Some Christian interpreters have incorrectly argued that the promises made to
Israel have now expired because of her unbelief, and the church has been credited
with receiving all those promises after Israel’s default of unbelief. Such
secessionism (also called replacement theology) finds no biblical support in the
text of either the Tanakh or the later testament. Moreover, if one is going to deed
over the promises of blessing, then the curses of God’s promise-plan ought to be
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inherited by the church as well. But there is no need for either transfer, for as the
Jewish apostle Paul argued on behalf of a proper understanding of the sovereign
God’s enduring blessing of Israel: “For the gifts and calling of God are
irrevocable” (Romans 11.29 NASB). (Kaiser, “Forward”)
In a subsequent chapter Kaiser refers to the origins of replacement theology. It
can be traced to Justin Martyr 160 A.D. He further elaborates on the practical impact of
this erroneous theology.
When many in the church denied a physical Israel as being a part of God’s
plan, it lost its missionary and evangelistic strategy for Jews, for it floated in the
air without any antecedent history of, or connectivity to, the plan of God delivered
in and through Israel. (Kaiser, “Jewish Evangelism” Chapter 2 Kindle loc. 545)
Mark Seifrid in his For the Jew First: Paul’s Note Bene for His Gentile Readers
addresses the same. He writes:
The entrance of Gentiles into salvation does not, however, result in an
indiscriminate, and therefore bland universalism in which all cultural distinctives
are leveled. Rather, it represents a dramatic joining of highly fissile peoples, Jew
and Gentile, who are held together solely by the risen Messiah. In him is
overcome the differences of peoples, nations, and tongues that are initiated at the
Babel. It is for this reason that Paul is able to speak of their common worship
“with one voice” as a sign of hope (Romans 15.5-6 JNT). Had their cultural
differences been leveled out and their earthly identities done away with, there
would have been no cause to celebrate their union in Messiah (see Romans 15.14) (Seifrid Chapter 1 Kindle loc. 197).
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He also adds the following:
The apostle’s lament concerning the unbelief of his people should be regarded as
a biblical lament, which arises from the unfulfilled promises of God (Romans 9.15) . . .. We Gentiles are not to imagine that we are the end of all things (Romans
11.33-36) . . .. And the salvation of Israel, according to Paul, shall bring with it
the resurrection of the dead and the end of this world (Rom. 11.15). (Seifrid
Chapter 1 Kindle loc. 217-234)
Kaiser and Seifrid’s emphasis of the continued identity of Israel as a people,
combined with Fruchtenbaum’s reference to Cohn’s contention (based on 1 Corinthians
10.32) that there are three categories of people—Jew, Gentile, and Christian
(Fruchtembaum Chapter 10 Kindle loc. 2350). Their conclusions joined with Freeman’s
explanation of Paul’s description of Israel in Romans 9 (Freeman 10), forms a convincing
argument. Collectively they make a strong Biblical case confirming the continuing
unique identity of the Jewish people.
Freeman, as a testimony to the faithfulness of God emphasizes this continued
identity of the Jewish people. Paul’s overarching concern in Romans 9-11 is answering
the question, “I say then, has God cast away His people? Certainly not! For I also am an
Israelite, of the seed of Abraham, of the tribe of Benjamin” (NKJV Rom. 11.1). Freeman
affirms this focus when he writes:
One of the reasons Romans 9 through 11 is so important is that it substantiates
for all believers God’s trustworthiness to Israel and to all of His saints. If God
couldn’t keep the promises He made to Abraham and his descendants, promise of
a perpetual people, a promised land for His people, and a king on the throne of
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David, then why should we believe anything He has promised in the Scriptures
for us? But God has kept His promises, they will all be fulfilled, and we can trust
Him for our eternal souls. He truly is the one and only ‘Promise Keeper.’ (31)
A worthwhile interjection apart from the discussion of replacement theology is an
observation from Freeman’s affirmation of Israel’s continued relevance. Freeman here
emphasizes as one of Paul’s strong motives in reemphasizing God’s faithfulness to Israel
is to reassure Gentiles and Jews of His faithfulness. Freeman therefore agrees with Hiatt
and Kaiser’s insight previously classified as a plenary interpretation. This interpretation
was labeled plenary because it is a middle ground acknowledgeable by those who were
prescriptive or descriptive in their understanding of Romans 1.16. Freeman, who himself
is clearly prescriptive, embraces this same understanding as would many who are
descriptive. It is plenary because it is equally understood and espoused by those who
might otherwise disagree. So, the contrast between Freeman and Hiatt finding common
ground in this unifying emphasis proves the value of the plenary interpretation.
Finally, no less than Simpson himself counters replacement theology with this
text from James as he elaborates on Acts 1.8. Simpson herein resonates with Seifrid’s
“joining of a highly fissile peoples.”
James writes to them as "the 12 tribes scattered among the nations" (James
1.1), and there seems to have been an understanding that these scattered Jews
were not merely remnants of the two tribes of Judah and Benjamin, but that they
represented all the 12 tribes of the dispersion. If this be so, the recent theory
which has been widely propagated in favor of the identity of the 10 tribes with the
Anglo-Saxons, is, of course, without foundation, and the 10 tribes form part form
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the mass of Hebrews scattered among all nations still. . .. This duty is not entirely
fulfilled when we seek out the Jews separately and try to form our class missions
for them as a race distinctively, as though they were scarcely fit to be included in
our Christian congregations. Surely, this is a mistake. Why should we not preach
to them in our common congregations just as directly as to the Gentiles? Why
should we know either Jew or gentile in the one Church of Jesus Christ? Why
should we not seek and expect to attract them as hearers of the gospel in all our
places of worship, and receive them to equal membership and love in all our
Christian fellowships? Surely, this is the intention of the apostolic commission,
"first for the Jew, then for the Gentile" (Rom. 1.16); and we have reason to thank
God that many Christian Hebrews are to be found in the ordinary membership and
even the ministry of the churches of Christ, (Simpson, The Christ in the Bible
Commentary 534)
Perhaps the most significant theological issue relating to the Alliance emphasis on
Jewish evangelism is pre-millennial dispensational eschatology. Schmidgall points out
that three key Alliance leaders; Simpson, Thompson, and Blackstone were all in this
camp, and it had a significant influence on decisions (Schmidgall 22). John Nelson Darby
is one of the most influential proponents of dispensational theology in the 19th century.
Interestingly, Sawin (in notation style) points out Simpson’s dispensationalism was a
qualified dispensationalism. “What shade of dispensationalism did he mostly adhere to?
not Darby; NY, some church, some Israel; not ‘no healing, no miracles view’” (Sawin
295). The following anecdote from Bernie A. Van De Walle illustrates Simpson’s end
time theology.
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He believed that two if not three events must take place first, namely, 1) the
preparation of the church in its “separation and sanctification” from the world, 2)
the preaching of the gospel to all the world, and 3) the return of the Jewish people
to Palestine. . .. He was returning from St. Paul on his last extended tour, when in
Chicago, he picked up an extra, telling of the capture of Jerusalem. He
immediately hurried to his hotel, and falling on his knees by the bedside, burst
into tears of joy, because of the culmination of his life-long hope. He wired to
New York that he would preach on the great theme of Jerusalem’s fall and its
meaning. In spite of unutterable weariness, he delivered his marvelous address,
which has been an inspiration to thousands. (Van De Walle Kindle loc. 4613-617
& 4606-607)
This is dramatic evidence not only of Simpson’s rejection of any theology promoting the
New Testament irrelevance of the Jewish people, but also his theology was not just
academic and intellectual but heartfelt.
Historical
In Lessons in Jewish Evangelism from the Past Century Glaser documents
the most fruitful period of Jewish outreach in modern times. He writes:
The results of Jewish mission work in the nineteenth century was chronicled
most effectively by Reverend J. F. de le Roi, missions’ historian and worker
among the Jews in Holland. Reverend de le Roi noted that there were more than
two hundred thousand Jewish people who had come to know the Lord during the
nineteenth century. Therefore, the number of Jews who became Christians during
the first third of the twentieth century may have been upward of 230,000—far
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more than the 224,000 Jews during the nineteenth century mentioned by Reverend
J. F. de le Roi (Glaser, “Chapter 11” Chapter 11 Kindle loc. 2647).
This observation provides a correlation with the work of Allan Harman and John
Yeats as they address the formative organization in the UK of Jewish outreach to
continental Europe in the first three decades of the 19th century. What is the value of
studying this period? The work of Harmon and Yeats is reinforced by Glaser’s research.
“If, then we who are involved in today’s missions to the Jews are to find sound advice,
wise counsel, and helpful models for Jewish evangelism in the new millennium, we must
look to this most fruitful period of our millennium—the first fifty years of the twentieth
century” (Glaser, Chapter 11 Kindle loc. 2356). The second research question of this
study is to determine the views of Jewish ministry among early, first generation, C&MA
leaders. So, then an examination of the circumstantial evidence from their contemporary
historical context is valuable. Harman and Yeats document the formative influence of
early 19th ministry to Jews in Europe, and Glaser documents the fruit of late 19th and
early 20th century ministry. So, the ministry begun in the 19th century provided the
impetus for the same in the 20th century. Subsequent information from Michael Rydelnik
will confirm and reinforce this observation.
Harman’s subtitle of his editorial compilation of the journal of Andrew Bonar and
Robert Murray McCheyne’s mission of inquiry on behalf of the Church of Scotland in
1839, The Beginnings of Modern Jewish Evangelism, is a straightforward assessment of
the efforts of his era. Although he acknowledges, “A concern for the Jewish people was
present in Scotland right from the time of the Reformation” (Harman 5), he is balancing
the clear affirmation of his title which his research validates. In the seventeen-page
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introduction, he aptly sets-the-stage for the commissioning of Bonar and McCheyne and
follows with a concise summary of their journey with highlights.
In comparison with Harman’s journal Yeats titles his study: To the Jew First
Conversion of the Jews as the Foundation for Global Missions and Expansion in
Nineteenth-Century British Evangelicalism. Yeats focus is on the formational years from
1809-1819 of the London Society for the Promotion of Christianity amongst the Jews
(LSPCJ). Harman referred to the work of Bonar and McCheyne as The Beginnings of
Modern Jewish Evangelism. While Yeats documents the foundational work of the LSPCJ
on the same island 30 years prior as, the Foundation for Global Missions, Yeats recounts
the influence of a sermon in 1806 preached by a David Bogue, “The Duty of Christians to
Seek the Salvation of Israel,” as “highly influential” (Yeats 208). Meanwhile, Harman
recounts that in response to renewed concerns for Jews a number of Glasgow ministers
preached a sermon entitled The Conversion of the Jews in the winter of 1838-39 (Harman
6). Both Harmon and Yeats cited preaching as prelude to mobilizing the church regarding
Jewish outreach.
Again, Glaser provides excellent documentation to support his contention that the
most fruitful period of Jewish evangelism in the modern era was from 1890-1950
(Chapter 11 Kindle loc. 2533). This fruitful period can be directly traced to the
foundations first laid 80 years prior in the UK. Perhaps most compelling, regarding the
importance of the LSPCJ and attitudes that generated its formation, is the statement by
Michael Rydelnik. He states, “The most significant event in the rise of modern missions
to the Jews was the establishment of the London Society for Promoting Christianity
Among the Jews. This agency established stations all over the world and had a profound
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impact on all future Jewish missions” (Rydelnik Chapter 13 Kindle loc. 3339). He goes
on to describe the LSPCJ as, “truly the first enduring modern Jewish mission with a
worldwide impact” (Rydelnik Chapter 13 Footnote 129 Kindle loc. 3339).
Abe Sandler has compiled a summary of references to Jewish outreach through
The Christian and Missionary Alliance from the 1880’s until today entitled Simpson’s
Israelology. Based on data provided, the late 1970’s was the period when Jewish
outreach within the US began to atrophy (Sandler, Simpson’s Israelology 3–4). Again,
these reports and the timeline for fruitfulness parallel the years 1890-1950, years of
maximum effectiveness in Jewish evangelism per Glaser.
A. B. Simpson and Contemporaries
Simpson is universally and appropriately recognized as the patriarch of the
C&MA. He is the preeminent person to be assessed with regard to first generation
leadership and perspective on Jewish evangelism. With the previous historical
documentation of the late 1800’s as the beginning of the most fruitful era of Jewish
evangelism in modern times, Simpson’s ministry overlapped the two earliest decades of
maximum fruitfulness among Jews. The C&MA was organized in 1887, and Simpson
died October 29, 1919 (Niklaus et al. Kindle loc. 1736, 3263). As a leading evangelical of
his day. he was undoubtedly exposed to the same influences as his contemporaries
regarding the concept of “the Jew first.” But, the better question might be, who
influenced whom?
Even though the C&MA was organized in 1887, Simpson first began publishing a
missions periodical in February 1880, The Gospel in All Lands (Alliance Periodicals).
Later that same year in the August edition he began an article under the title of the
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magazine with this sentence, “This number is specifically devoted to the consideration of
Jewish missions” (Simpson, “The Gospel in All Lands” 92-93). Following are excerpts
from this article documenting the relative priority of Jewish evangelism in the mind of
Simpson.
It may appear strange to some readers that so large a place should be given to
a department of Christian work which practically receives so little attention from
the churches of this land. But, surely no thoughtful and candid student of the
Scriptures no vigilant watcher of the movements of Divine Providence respecting
this race, and no heart that beats in sympathy with the Lord Jesus Christ, can
doubt that the attitude of the Christian Church with respect to this subject is
practically wrong. . .. Our American churches have done or attempted to do but
little for the race whom God has distributed through all our centers of population
and placed within the reach of our Christian influence everywhere. . .. Surely
"beginning at Jerusalem" ought still to be the watch-word of every Christian
congregation as much as in the apostolic age, and it is not by any means
unreasonable to expect that by judicious and earnest efforts many might be
brought under the influence of the Gospel even in the Gentile churches.
These excerpts seem to catch the spirit of the article and the August issue. What is not
quoted are references to the fruitful efforts of outreach to Jews in Europe in stark contrast
to the lack of the same in the US. This emphasis continues in a subsequent article by a
Robert Peck whom Simpson identifies as a Jewish believer. Peck documents essentially
what the modern-day Joshua Project does by providing a detailed worldwide Jewish
demographic for 1880. Although, unlike the Joshua Project which lets the data speak for
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itself, Peck supplements his data with similar challenges, as did Simpson, to the
American church. He writes:
How can Gentile Christians read the precious Word of God, and meditate
therein with such apparent de-light, and never care for those from whom they
have received it! Oh, ye who sit at ease with the word of God open before you,
arise! . . . The chief difficulty is the want of faith on the part of Christians. I wish
to protest against that desponding way in which many Christians regard Jewish
missions, you owe much to the Jew, etc." (Peck 71-75)
Of note is the common denominator of frustration with the American church
regarding her lethargic, apathetic, and, one might say, unconcerned attitude toward Jews.
Simpson’s frustration echoes that of those whose frustrations helped motivate this
research.
Sandler highlights an excerpt from Simpson’s daily devotional which confirms
the church’s “obligation to Israel” and “trustees of the gospel for every kindred tribe and
tongue.”
November 26
Preeminent above all other ministries for the evangelization of the heathen
world is the Great Commission. The command, Go ye into all the world, and
preach the gospel to every creature (Luke 16.15), requires a personal ministry
from man to man and for every man. The command to begin at Jerusalem passes
on to us the obligation to reach God's chosen people. Go ye . . . and disciple all
nations raises our commission to a nobler plane and makes us ambassadors for the
King of kings and trustees of the gospel for every kindred and tribe and tongue.
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The command, Ye shall be witnesses unto me both in Jerusalem, and in all Judea,
and in Samaria, and unto the uttermost part of the earth (Acts 1.8), lifts the
outlook beyond any section of humanity, any circle of selfish patriotism and any
form of religious selfishness. It makes the work of evangelization the one
supreme ministry of the Church of Christ and the one paramount responsibility of
every disciple of the Lord Jesus Christ. Have you come into close touch with the
risen Christ or caught the spirit of His last momentous days on earth? if so, you
cannot be inactive, indifferent, or even neutral in this mighty enterprise which is
the emergency work of our times and which is the one great business for which
God has called us. As my Father hath sent me, even so send I you—John 20:21.
(Simpson, A. B. Simpson Daily Devotionals cited in Sandler, Simpson’s
Israelology)
Simpson prioritizes “Jerusalem” and the “chosen people” but then moves directly to the
need to reach and disciple the Gentiles as well. This is representative of what seems to be
true of Simpson’s consistent emphasis. So, it is not “either or” but “both and.”
Jacob Rosenberg’s 2012 dissertation on Jewish evangelism in New York between
1880 and 1920 provides valuable insight on issues of Jewish evangelism and Simpson.
He devotes an entire chapter to Simpson. Rosenberg goes beyond the circumstantial
influence of Simpson by his contemporaries in those days of fruitful Jewish ministry and
instead credits Simpson as a seminal force in modern Jewish ministry. He notes, “A. B.
Simpson had a significant impact on W. E. Blackstone, Jacob Freshman, and Arno
Gaebelein, who all created ministries that represent the seminal efforts that led to all
modern missions to Jews in the United States” (Rosenberg 128).
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Although, the level of influence Blackstone had on Simpson is debatable given
his Old Orchard sermon of 1886 which is credited as inspiring the launching the C&MA
the following year (Niklaus et al. loc. 1672 & 7369). But, based on Simpson’s previously
referenced writings in The Gospel in All Lands, beginning in 1880 Rosenberg may be
right. Evidence from Glaser regarding fruitfulness from 1890-1950, both in Europe and
the United States, puts Simpson and the C&MA squarely in the forefront of modern
Jewish evangelism. Two more quotes from Simpson via Rosenberg. Simpson still asked,
“Are we, with our thousands of home and foreign missionaries, with our millions of
communicants, with our immense resources, doing our full duty to God’s ancient people?
Why can we not have an American Society for the propagation of the Gospel among the
Jew?” (Rosenberg 140).
Numbering about half a million in all—including eighty thousand in New
York Alone. They form a far larger class than the American Indians, among
whom, neglected as they are, we have one hundred and sixty laborers; yet, in all
this Jewish population, so accessible, so closely associated with us in language,
business and social life, and having such pre-eminent claims upon us for the first
offer of the gospel, there are not half a dozen recognized laborers in all America,
and not one properly equipped Jewish Mission. IT IS A CRYING SHAME AND
AN INTOLERABLE NEGLECT, AND THE WORK SHOULD, AND WE
BELIEVE WILL, BE NO LONGER DELAYED (Emphasis original) (Simpson,
“The Fields the Missionary Word” 41 cited in Rosenberg 142)
What evidence is there of the influence of Simpson, Blackstone and others on the
Alliance movement as a whole for Jewish outreach? Wilson’s research provides the
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following from the 1911 Manual of the Christian and Missionary Alliance published
eight years before Simpson’s death. The Manual contains governing documents which
constitute authority for the US C&MA. It reads, "One great object of all our work will
ever be the immediate evangelization of Israel and the heathen world" (Joint Committee
18 cited in Wilson 246).
In chapter 1 reference was made to the legitimacy of circumstantial evidence, and
it has already been referenced regarding the historical context of the formation of the
Alliance during the most fruitful years of modern Jewish evangelization. So, is there
additional indirect evidence of attitudes, values, priorities which give us oblique, indirect
insight into the mind of early Alliance leaders? The short answer is yes. The long answer
is the two following references record historical data which provides convincing
circumstantial evidence that early Alliance leaders, at least to some degree, prioritized
Jewish evangelism.
Ariel in his history of Jewish evangelism has much to say about Simpson and the
priority of Jewish evangelism in its early years. He provides two quotes referencing
Simpson’s The Gospel of the Kingdom as the source. Ariel writes:
In Simpson’s view, evangelizing that nation was of special importance. Even
if only few Jews accepted Christianity in the current generation, he argued, their
conversion prefigured the eventual conversion of all the Jewish people. . .. With
such a messianic theological impetus, it was no wonder that the evangelization of
the Jews received a high priority in the CMA’s early years. (34)
Another comparison of generational priorities comes as a result of an online
search of periodicals in the Alliance Archives. An online search of the denominational
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magazine from the C&MA archives produces some interesting results. Searching the
decade of 1890-1899 for the phrase "Jew first" produces 28 results. Correspondingly
searching the decade of 1990-1999 for the phrase "Jew first" produces two results. One of
the latter turned out to be a news item about a guest speaker at a women's ministry
luncheon. The other however was a July 16, 1997 reference from former C&MA
president Paul Bubna outlining his vision: "We preach that the gospel must go to the Jew
first, but we have only a skeleton crew and no strategic plan to reach this possible harvest
field" (Bubna 32). A brief survey of the first six issues queried for the 1890’s produced
articles and reports in every issue about Jewish evangelization. One notable example
from August 26, 1892 from an address given at Asbury Park Convention by Jewish
believer from Europe now serving in America with much fruit by the name of
Warszawiak. He said:
My dear brethren, if you had always followed this command, "To the Jew
first," and it had been carried out from the earliest times to the present, the whole
world would have been already evangelized; for the Jews go everywhere. When
Frederick the Great asked of a minister a proof of the truth of God, he was
answered, "The Jew!" (Warszawiak 138)
The zeal which characterizes this quote is not atypical of sentiment discovered in
Alliance publications of this era (Alliance Periodicals).
The following table is populated with data chronicling the dates of the formal
organization and the launching of ministry in the land of Israel of three nineteenth
century Holiness denominations. All still have churches in the Middle East.
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Table 2.1
Denomination

Organized

Workers sent to Israel

Church of God

1886

1936

Church of the Nazarene

1887

1921

Christian and Missionary

1887

1890

Alliance
(Schmidgall 35)
Schmidgall attributes the early timeline for the C&MA to the stronger influence
of millenarianism in the Alliance (Schmidgall 36). But whatever their motivation, the
span of time it took to get missionaries to the Israel for the C&MA as compared to their
sister denominations is dramatic and provides strong circumstantial evidence for the
priority of Jewish ministry in the minds of early Alliance leadership. So, this displays a
unique focus in the C&MA on Jewish outreach by way of comparison to their most
similar denominational sisters.
Photograph 2.1

Photograph 2.2

On the left is a picture of Israeli Consul General Sam Grundwerg taken on the
afternoon of September 28, 2016 at Forest Lawn Memorial Park in Glendale, CA. The
event is the Blackstone 2016 Commemoration Project. To the right is a picture of
Blackstone’s grave taken the day of the ceremony. Blackstone’s grave marker reads:
“William E. Blackstone 1841-1935 – Jesus is Coming – In Loving Memory.” The wreath
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on top is signed, “The State of Israel” (Pioneer Christian Zionist Blackstone Honored |
San Diego Jewish World).
In addition, the State of Israel has perpetually honored Blackstone with a
commemorative grove of trees, and an archival record.
Blackstone’s deep compassion for the Jewish people is commemorated
in Jerusalem in the “Blackstone Grove” in the Jewish National Forest. The
Israel State Archive holds a Hebrew Bible given by Blackstone to
Theodore Herzl, the founder of Zionism. In it, Blackstone had marked for
Herzl’s reference all the passages concerning the future fulfillment of the
spiritual promises and blessings a restored Israel would experience in their
own homeland when they recognize their Messiah. (Rood)
Photograph 2.3

Photograph 2.4

Photograph 2.3 is the amphitheater at the Old Orchard Beach Maine Camp
Meeting ground which seated about 7,000 (“Camp Grounds’ Grove at Old Orchard
Beach, ca. 1885”). Photograph 2.4 is of Simpson and colleagues at the same in 1886 (Old
Orchard 1886). Old Orchard was an historic convention site for the Alliance in the
earliest days of the movement. One such convention was held during the summer of
1886. On August 9, 1886, the final day of the convention the speaker for the midmorning Bible hour was a businessman turned lay-preacher, William E. Blackstone. The
results of his sermon are described as following:
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The echoes of that dynamic sermon soon died out in the grove, but its spiritual
impact lived on. When people gathered one year later for the second Old Orchard
Convention the missionary enthusiasm generated by Blackstone's sermon took on
a concrete form. The Christian and Missionary Alliance was born that summer at
Old Orchard. The urgency of world missions that characterized those first
Alliance people still lives. The spiritual echoes of that Blackstone sermon still
reverberate in the ear of the Alliance people in 2003. . .. A century has passed,
and the reports are not all in yet. Today more than 1,100 missionaries labor in
more than 66 countries and territories and the greatest harvest of souls in Alliance
history is going on right now (The Legacy of Old Orchard).
This introduction forms the context of the life of Blackstone, his relationship to
Israel and to the Alliance. But, it does not even begin to do him justice. Blackstone was a
remarkable person, and, as has already been demonstrated, a key player in the launching
not only of the Alliance but also of its early emphasis on Jewish evangelism as affirmed
by Schmidgall. He writes:
It was the staunch premillennial dispensationalism of the C&MA that was
the driving force behind its world-wide missionary fervor, in general, and its
missionary zeal for Israel, in particular. This particular theological outlook with
the C&MA is best understood by looking at three of the key figures of the
movement, in general, and its Holy Land Mission, in particular.
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Table 2.2
Pioneering C&MA Leader

Role

William Eugene Blackstone

Initiator of the C&MA

Albert Benjamin Simpson

Architect and Leader of the C&MA

Albert E. Thompson

Builder of the C&MA – Holy Land

(Schmidgall 43)
In addition to his primary influence upon the founding of the Alliance, Blackstone
founded or was instrumental in the founding of:


The Chicago Hebrew Mission



Moody Bible Institute



The Chicago Training School for City, Home, and Foreign Missions



The Bible Institute of Los Angeles (Biola University)



The Re-establishment of the Modern State of Israel.

He authored numerous books and articles, but his most influential writing became
his tombstone epitaph, Jesus is Coming (Moorhead Abstract). The following is an excerpt
from the program for his 2016 commemoration which reveals his heart, why he is most
relevant to understanding the motives of early Alliance leaders, and why the Israeli
government would honor him 81 years after his death.
In 1891, Blackstone drafted and circulated a petition (the Blackstone
Memorial of 1891) for presentation to President Benjamin Harrison, calling for an
international conference to address the suffering of the Russian Jewish refugees
and allow them to return and resettle their ancient homeland. Blackstone’s historic
document, signed by over four hundred of the most prominent Americans, is
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recognized by historians as one of the earliest and most significant events in
American Zionist history. For the rest of his life, Blackstone continued to
advocate for the Jewish people, repeatedly updating and presenting his petition to
future presidents and speaking at Zionist meetings and conferences. . ..
Blackstone’s mobilization of Christian support for a Jewish national homeland as
early as 1891, five years before the publication of Theodore Herzl’s The Jewish
State in 1897, motivated Jewish businessman Nathan Straus and Supreme Court
Justice Louis Brandies, leaders of the American Zionist movement, to call
Blackstone the “Father of Zionism.” Brandeis invited Blackstone to address a
national Zionist Conference in 1916 and introduced him as “Zionism’s greatest
ally outside of its own ranks.” (Blackstone Commemoration Program)
But, what is the relevance of a brief overview of the history of Blackstone to a
literature review assessing the historical importance of Jewish ministry to the founders of
the C&MA? First, as has been documented, Blackstone initiated the founding of the
C&MA. Second, Blackstone was as vocal a proponent for all things Jewish in the
evangelical world of his day by virtue not only of his book but his Memorial as well,
which was addressed to and received by the US President. Blackstone’s Memorial was so
influential “Supreme Court Justice Louis Brandeis called Blackstone ‘the father of
Zionism,’ . . . and urged him to reissue it President Wilson” (Rood). Third, in the
assessment by Ariel, he writes:
The largest mission to the Jews in America during the 1880s to 1910s was the
Chicago Hebrew Mission. Founded in 1887, it has continued to operate without
interruption ever since. The mission served for decades as an inspiration for a
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number of other missionary organizations that were established in other cities
following its example. (Ariel 25)
Again, Blackstone founded the Chicago Hebrew Mission. Notice Ariel’s reference to
CHM’s “inspiration for a number of other missionary organizations.” Following is
another quote from Ariel referencing the C&MA’s early, seminal influence on Jewish
evangelism.
The Christian and Missionary Alliance began its activity not as a
denomination but rather as an organization aimed at evangelizing the entire world
in the current generation. Established by ardent premillennialists, it took special
interest in evangelizing the Jews both in America and in Palestine. The histories
of these three missions—the interdenominational Chicago Hebrew Mission, the
Williamsburg Mission to the Jews, independent under a denomination’s auspices,
and the third one established by the Christian and Missionary Alliance, … can
shed light on the nature of the movement to evangelize the Jews, its different
agencies, and the different means of operation it took (Ariel 24–25).
Ariel documents the evangelization of Jewish people in America from 1880 until 2000. In
this quote he names the three pre-1900 organizations as models for the same. Two of the
three are essentially Alliance: the C&MA initiated by Blackstone and led by Simpson and
the Chicago Hebrew Mission both initiated and led by Blackstone.
So, Blackstone who is called “the father of Zionism” by two prominent Jewish
leaders of his day, is called the “initiator” of the C&MA by an authority on missions in
Israel and is the confirmed founder of “the largest mission to Jews in America 1880s to
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1910s.” How could he not have influenced the DNA of the early C&MA toward Jewish
evangelism? This is a prototypical model of circumstantial evidence.
Missiological
The important consequence of this study is ultimately missiological. The formula
(equation 5.1) which serves as a graphic, pictorial representation of the inter-relationships
of the key elements of research has an ultimate goal, a solution. The solution is 21. Is
there a significant take away from this research which can affect the missional values and
effectiveness of the Church, specifically the C&MA in the 21st century?
Values and vision drive mission, and, consequently, the various areas of
research—biblical, historic, and contemporary—all have a missiological component. So,
information specifically added in this sub-section of the literature review was selected
because it more directly addressed the question of the relative primacy of Jewish
prioritization in outreach.
Fruchtenbaum extensively references the writings of Cohn. From 1918 until 1948
in the January edition of The Chosen People magazine Cohn would write an annual
article on Romans 1.16. The sections referenced by Fruchtenbaum provide insight on that
passage as relates to the question of primacy of the gospel to the Jews. Two notable
examples: first, not only should Jews be prioritized in sharing the gospel, but offerings to
Jewish missions should precede those for Gentile outreach; second, I Corinthians 10:32,
“‘Give no offence, neither to the Jews, nor to the Gentiles, nor to the church of God.’
Here we have clearly stated that there are three classes of peoples in the world, Jews,
Gentiles, and Christians.” This compliments Fruchtenbaum’s statement, “Thus, there are
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two basic missions: they are not home and foreign missions but are Jewish and Gentile
missions” (Fruchtembaum Chapter 10 Kindle loc. 2417).
Evidently, Hudson Taylor shared Cohn’s convictions about priorities in missions
giving as recounted by Jim Sibley in SBC Life. Each year in early January Hudson Taylor
would send a check to the Mildmay Mission to the Jews, a British mission organization
founded and directed by John Wilkinson. On the notation line of the check, Taylor would
write, "To the Jew first." And every year, John Wilkinson sent a check to the China
Inland Mission, directed by Hudson Taylor. On the notation line, Wilkinson would write,
". . . and also to the Greek" (Sibley).
What does the Apostle Paul embed within the lines of Romans 11 which not only
describes the theological, soteriological, and eschatological realities associated with
Gentiles and Jewish evangelism, but also describe personal evangelistic strategy? Rich
Freeman shares a testimony which not only answers this question, but also provides
insight into missiological values for effective Jewish witness. He writes:
The Romans 11.11 model of a life lived for the Lord, so attractive and so
desirable that it provokes the Jewish people to jealousy, has been an effective
means of reaching the remnant over the years. To this day it is probably the most
effective way to reach the Jewish people with the Gospel of Jesus the Messiah. It
is the way this writer came to know Jesus as my Messiah. (Freeman 75)
This testimony provides an effective example of what Paul teaches in Romans 11.11 as
the essential strategy for reaching Jews with Jesus. It is to expose them to a life and a
love that only He possesses. So, based on the application of Paul’s principle today any
missiology for Jewish ministry must focus on the personal as primary.
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The question of Jewish priority as a missional strategy is not only one of a biblical
or theologically driven mandate but also of effectiveness. What effect does the
prioritization of Jews have on Gentile evangelism? This question is observed as the most
consistently misunderstood aspect of “the Jew first.” Paul immediately follows with “and
the Greek,” which is functionally the equivalent of Gentile. Again, is he embedding a key
insight not only from theology but for fruitful methodology?
But what about contemporary ministry? Is there any missiological data from
contemporary ministries to Jews to evaluate the potential impact upon Gentiles when
prioritizing Jews?
Chosen People Ministries (CPM) recently implemented a web-based “Isaiah 53”
outreach campaign. In a phone interview, CPM president Mitch Glaser was asked the
question, “do ministries who prioritize Jews increase their impact upon Gentiles?” He
answered by referring to data gleaned from the Isaiah 53 campaign. The campaign has
gleaned 50,000 contacts and spent $1,000,000. Ten percent of web visitors order the free
book Isaiah 53 Explained (45,000 sent). Eighty-five percent are self-professed Gentile
believers, ten percent of whom say they will give a copy to unreached Jewish friends.
Five to six percent of contacts identify themselves as Jewish believers. Four to five
percent identify themselves as Jewish unbelievers. Texas is an anomaly as seven to eight
percent identify as Jewish believers with two to three percent as Jewish unbelievers.
Glaser says, “undoubtedly those numbers would go up the other way if we focused on
Brooklyn for example.” In response to TV advertising, CNN produced most results,
ESPN 2, Comedy channel, and FOX the fewest (Glaser, “Phone Interview with Mitch
Glaser”). Eighty-five percent Gentile response could be explainable as reflective of the
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ratio of Jews to Gentiles in the general populace? But other ministries report similar
results.
Susan Perlman is communications director for Jews for Jesus in San Francisco,
CA. She was asked about the ratio of Jewish to Gentile decisions for Christ from their
well-known street witnessing campaigns. Following is her response.
We don’t have very scientific data on the ratio of Jewish/Gentile decisions from
our street campaigns. Obviously, the ones in Israel have a significantly higher
proportion of Jewish decisions. In the former CIS, we see an equal number of
Jewish and Gentile decisions. In the U.S. and other western countries, the ratio is
approximately 5 to 1, Gentiles to Jews. I hope this helps some.
Susan Perlman
Abe Sandler has been serving in Jewish ministry as a credentialed evangelist with
the C&MA for 54 years. He leads Awake O’ Israel ministry. Part of their strategy also
included street campaigns in New York city and Seattle, WA. Awake O’ Israel does keep
detailed records, and their street ministry is exclusively within the US. For every Jewish
decision to follow Yeshua they have seen four Gentiles make the same commitment
(Sandler, Ratio of Jewish to Gentile Decisions). Their confirmed ratio of 4 to 1 in the US
is almost exactly the estimated 5 to 1 ratio of Jews for Jesus.
Yeats references a booklet authored by an anonymous “presbyter” which was
evidently influential with the LSPCJ and provides insight into the value system that was
being used to motivate the Christians in the UK to evangelize Jews in the early 19th
century (Yeats 214-15). The presbyter advocates the necessity of reaching Jews before
effective Gentile evangelism can occur. “Indeed, it has always been my opinion, that no
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great success will attend the labours of missionaries amongst the Heathen, until the
iniquity of Israel be purged” (Presbyter 17).
Yeats reinforces the Presbyter’s opinion with a corresponding quote from
William Carey. Carey is one of the most influential missionaries in the past 2,000 years.
So much so he has been commonly called “the father of modern missions.” In a letter to
the LSPCJ Carey states, “(if) there was any considerable appearance of the
accomplishment of the one [the conversion of the Jews], the other [the conversion of the
gentiles] would shortly follow” (Yeats 215).
Glaser, in a phone interview, having made the case that the first fifty years of the
twentieth century were the most fruitful years of Jewish evangelism (“Lessons in Jewish
Evangelism”), gave the reason for the post WWII decline in effectiveness of ministry to
European Jews, “the holocaust and atheistic communism in Europe” (Glaser, Phone
Interview with Mitch Glaser).
This insight raises provocative theological questions regarding the timing and
obvious Satanic motivation behind those two malevolent forces. If the consequence of
effective Jewish evangelism is increased effectiveness in Gentile evangelism, could this
have been a Satanic attempt to thwart world evangelization? Paul, quoting Isaiah, is clear
in saying God’s purpose for electing Israel was to be a “light to the Gentiles” NKJV Isa.
42.6b quoted by Paul in Acts 13.47), accompanied by Jesus’ words “salvation is of the
Jews” (NKJV John 4.22b). This is a question that heaven alone will answer but
fascinating none the less.
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Another relevant question is related to the role of the Church, or specifically
identifiable denominational or ecclesiastical bodies, in effective Jewish evangelism. Is
there an ecclesiastical component to a fruitful Jewish missiology?
Freeman comments on Romans 10.14-15:
Today, on the contrary (as opposed to NT times), most Jewish people have
not heard a clear presentation of the gospel message or believe Jesus is Jewish. . .
. Churches and mission organizations are sending people to the four corners of the
world to reach the heathen, the unreached people groups, and that’s a good thing.
But the church, as a whole, has been lax in making an effort to preach the gospel
to the people through whom Jesus came. There is very little being done to reach
the Jewish people (51–52).
Considering Freeman’s proposition, email correspondence was initiated with Tim
Crouch. Crouch is currently Vice President for International Ministries of The Christian
and Missionary Alliance. This correspondence provided an up-to-date response to
Freeman’s proposition from a significant, contemporary missions leader. Crouch
provided a conscientious response. The essence of Crouch’s quote seems to reinforce
Freeman’s proposition. “Paul’s concern for the Jews’ recognition of the Messiah gives
birth to the powerful 10.13-16 passage regarding carrying good news to those who’ve not
heard” (Crouch, “Romans 10:13-16”).
Glaser, in response to the question “What led to the success of Jewish mission
efforts during the first fifty years of the century?” answers first that “Missions to the Jews
supported by the church were more effective” (Glaser, Chapter 11 Kindle loc. 2670). By
comparison to the first half of the 20th century, he continues:
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Evangelicals today do not appreciate the influence and power a state church or
major denomination can have when missionary programs are specifically directed
toward the Jewish people. Jewish missions today are primarily the work of
independent agencies and not mission agencies attached to national church bodies
or major denominations. Strong church support is likely one reason why there
were a greater number of missionaries to the Jews and more Jewish believers
during the first half of this century. . .. Actually, it would be a great boon to
Jewish missions today if larger denominations and national church bodies would
once again take up the torch of missions to the Jews (Glaser, Chapter 11 Kindle
loc. 2679).
This and the following quote from Glaser strike at the heart of the problem
addressed in this study. “Missions to the Jews today have become the great omission of
the Great Commission described in Matthew 28.19-20” (Glaser, Chapter 11 Kindle loc.
2710). This succinctly confirms the proposition upon which this study is undertaken. Is
Glaser, right?
Consequently, it is rare to find a 21st century US based denomination take an
official stand on Jewish ministry. But a notable exception is a document Pratt includes as
an appendix to his work, the Overture on Jewish Evangelism 20th General Assembly
Presbyterian Church in America. One excerpt illustrating the sincerity of this
denomination is, “and condemns as the worst form of anti-Semitism withholding the
gospel from the Jewish people” (Pratt Chapter 9 Kindle loc. 2171 & 2179). So, while
Glaser’s proposition of “the great omission” may be typical it obviously is not universal.
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Complimenting Glaser is Arthur Glasser who proposes a missiological dimension
in his work Jewish Evangelism in the New Millennium. First, he defines missiology as:
[including] all that is involved in crossing frontiers to proclaim the gospel to the
various peoples of the world. It is an interdisciplinary branch of theology that
involves all aspects of the human condition: a people’s ancestry and environment,
their history and culture, religious heritage, and possible sense of mission to
outsiders.
He goes on to say, “The Christian mission to the Jewish people is unique” (Glasser
Chapter 12 Kindle loc. 2785 & 2789).
He then proposes four headings that encompass this “uniqueness:”
First, Judaism and Christianity are crowded with commonalities, which,
paradoxically, greatly complicates the mission task. Second, Judaism—as well as
other non-Christian religions—disagree with Christians about who Jesus was. At
the same time, though, a third reality is that no other missionary task facing he
church today is so advantaged by unexpected assistance, which God has granted
to all Messianic Jews and Gentile Christians who seek to witness to the Jewish
people. An important part of this advantage is the fourth reality – the evangelistic
model of Jesus, the Originator of missions to the Jews. (Glasser Chapter 12
Kindle loc. 2789)
Most stimulating of Glasser’s propositions is his fourth appeal to the model of Jesus for
Jewish witness. This insight is reminiscent of Freeman’s regarding Paul’s elaboration of
his provocative motive in Romans 11.11. Embedded within the Bible are the examples of
Jesus and the Apostle’s as effective evangelists to their own Jewish people. Any reliable
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missiology of Jews or Gentiles must begin with an understanding and replication of their
evangelistic interaction with their Jewish kin.
Senior and Stuhlmueller contribute to the understanding of Jesus’ evangelistic
methodology as they complement Glasser by expanding on details of Jesus’ ministry to
Jews in their work The Biblical Foundations for Mission.
Reports of Jesus' encounters with Gentiles are relatively rare, and there is
strong evidence that he concentrated his mission first and foremost on the
community of Israel. Mt. 10.5 and 15.24 present Jesus as explicitly rejecting
activity among the Gentiles, and he is highly critical of the proselytizing activity
of the Pharisees (cf. Mt. 23.15). These texts may be the formulation of Matthew,
but they do catch the spirit of Jesus' Jewish-oriented ministry. The few Gentiles
who play a role in the Gospel story always approach Jesus; never the reverse.
There is very little evidence that Jesus set out on a conscious program of
preaching to Gentiles, even though such evidence would have been highly useful
for the later evangelists who were writing to an increasingly Gentile church. . .
. Almost all of Jesus universal mission commissions found in the Gospels are
presented in post-Easter contexts. . .. Thus, the Gospels do not offer strong
evidence that during his lifetime Jesus of Nazareth engaged in an explicitly
universal mission, nor did he so commission his disciples. The gradual and often
painful evolution of the church's global consciousness as documented in Acts and
in the Pauline correspondence backs up this picture. If Jesus had stared a mission
to the Gentiles and so instructed his disciples, then the reluctance of the early
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Palestinian community to follow through on this is perplexing (Senior and
Stuhlmueller 142–43).
Senior and Stuhlmueller confirm Glasser’s stimulating observation of Jesus as a model
for Jewish outreach. To neglect the same is a debilitating oversight.
To restate the crucial missiological question, how important is the prioritization of
Jews in effectively reaching Gentiles? Is Paul’s pattern of going to the synagogue first an
actual strategy to reach Gentiles? The following literature documents an answer to these
questions from C&MA sources. It is apparent from these early C&MA references there
was sympathy among the same to say yes, Paul’s pattern of going to the synagogue first
is still a valid strategy to effectively reach Gentiles.
W. H. Walker wrote an article in the May 29, 1891 edition of The Christian and
Missionary Alliance Weekly about modern missions in Palestine. He writes:
God's order to the ‘the Jew first.’ God wants the Jew and the Jew needs God.
He sends us after them with the gospel message, and we should go where they are
in order to find them. The call to preach the gospel to them is loud and continued
in this day . . .. It might be worth the consideration of the church, as to whether it
would not be well to concentrate Christian means and effort, for a time at least,
upon the Jews. They have not had their share of attention, and it would seem the
shortest way to the evangelization of the world is through them. This is in line
with the divine purpose and prophecy. “God shall bless us (the Jew) and all the
ends of the world shall fear Him.” (Walker 349)
Schmidgall’s American Holiness Churches in the Holy Land 1890-2010 includes
an extensive account of C&MA work in Israel. Chapter 2 is devoted to three key leaders:
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Simpson, Blackstone, and Thompson. Alliance workers first arrived in Israel in 1890.
Thompson arrived in 1903. Schmidgall refers to the first 13 years as “pre-Thompsonian,”
a not so subtle nod to Thompson’s impact. Schmidgall quotes William Smalley
describing Thompson, “There can be no question as to who was the person most greatly
used of God in the eight years of Alliance Missions in the Near or Middle East”
(Schmidgall 6, 51).
So, Thompson would easily qualify as an early magisterial Alliance leader.
Further, he wrote A Century of Jewish Missions published in 1902. the year prior to his
deployment to Israel. In that work he says:
“To the Jew first” reveals the divine strategy for missions, not only in the first
century but in all centuries. If the Jew is the center of the divine purposes, then his
evangelization ought to be the supreme object of Christian effort. The Jew is the
key of the world’s missionary campaign. He is the citadel of all opposition to
God. A German writer says, “In unbelief, the Jews are the leaders of mankind.”
No other missionary enterprise is so urgent as this (Thompson Kindle loc. 3325).
Simpson also weighs in on this subject saying, “They are distributed in almost
every nation under heaven, as an evident part of the divine plan in their future destiny . .
.. Should they be converted to Christianity, there is no instrumentality on earth that could
so suddenly and effectually be made available for the evangelization of the entire world”
(Christ in the Bible 68).
But, with historical evidence from Simpson, Blackstone, and other influential
C&MA founding influencers, one might ask, how did their missiological values compare
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to their practices? Were the two consistent? Were there other components which
influenced their missional practices?
The comparison of two articles from Simpson’s periodicals written twenty-five
years apart provoke thoughtful assessment and provide insight into these questions. The
two articles are from the February 1880 first edition of Simpson’s The Gospel in All
Lands in an article of the same title “All Lands.” The other is from a June 1905 edition of
The Alliance Witness and is a reprint of a Simpson sermon “The Scriptural Principles of
Missions.”
The first edition of The Gospel in All Lands is Simpson’s oldest published
periodical in the Alliance archives (Alliance Periodicals). Significantly, the expressed
need for Jewish outreach is included. To reinforce this Jewish emphasis later that same
year, the theme of the August edition was primarily Jewish ministry. In the February
edition, an article, also titled "All Lands," includes a summary of the relative evangelistic
needs of many notable nations. Last on the list however is not a geopolitical entity but
"The Jews." It is a summary of Jewish population in many nations with America having
the greatest concentration. But Europe in contrast to the US is described:
Evangelistic efforts for the conversion of Israel have a very important place in
European Christian enterprise. It has been recently stated that there are as many as
fifty thousand converted Jews in connection with these various missions. There is
‘even at this time a remnant according to the election of grace,’ and there is a
sense in which the preaching of the gospel should still ‘begin at Jerusalem.’
(Italics Original) (Simpson, “All Lands” 47)
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The 1905 reprinted sermon “The Scriptural Principles of Missions” is notable not
only for its rich Biblical insight, but also for what it does not say (Simpson, “The
Scriptural Principles of Missions” 389–90, 398). On the one hand in his sermon outlining
the Biblical principles of missions there is no mention of anything connected to a Romans
1.16 order of priority, which, based on other Simpson quotes, is a glaring exclusion. The
“All Lands” article from 1880 summarizes demographics of the world based on geopolitical entities, country by country. The Jews at this time (1880) were not and could not
have been a self-governing country. Nevertheless, they are included at the end of the list.
They are clearly an exception to the rule of the article. So, the fact that as a distinct
people they are included is a glaring inclusion. He did not forget the Jews even though
they were different. The last sentence of “All Lands” (1880) reinforces this ambiguity. In
it he prefaces "the preaching of the gospel should still ‘begin at Jerusalem’ with ‘there is
a sense in which.’” The qualifying word “sense” and qualifying phrase "should still,” as
opposed to must still, seems to weaken the operative proposition “begin at Jerusalem.”
But, to counter the weaker “should still” the word "begin" is intentionally italicized by
Simpson for emphasis.
This is an ambiguity which may stand as an icon for diversity of opinion about the
priority of Jewish evangelism in the C&MA. Unlike Blackstone’s Chicago Hebrew
Mission or the Williamsburg Mission to Jews which Ariel, the C&MA was not uniquely
Jewish in its focus. Again, the fact that the C&MA is listed along with two other
exclusively Jewish ministries speaks volumes about the Alliance prominence in Jewish
ministry in its early days. But, because of the combined emphasis on Gentiles Jews, it
could not be the sole focus of ministry. This may have been a critical factor as subsequent
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generations of leaders incrementally weakened in their zeal for Jewish ministry. But, as
related in chapter 5, the definitive answer to this question is for another study. In the
meantime, the ambiguity evidenced in Simpson’s writings confirm a complexity which
undoubtedly led to compromise which increased with the passage of time.
Research Design Literature
To restate: this is a qualitative, pre-intervention study model. Therefore, the data
for analysis is not objectively quantifiable but is based on opinions and perspectives. The
goal of the study was to propose an answer for the three Research Questions (RQ). As a
pre-intervention model there is no intention of implementing any follow up study through
the attempted application of those conclusions. There are three specific areas of focus in
search of the qualitative data. Each are directly connected to the research questions. The
first is biblical, the second is historical, and the third contemporary.
As a qualitative study, the main tool for data gathering in search of answers to the
RQ is personal interviews. So just as contemporary sources were interviewed via a semistructured questionnaire, biblical or historical sources were surveyed in a literature
overview or interview of those writers. Therefore, a conscientious attempt was made to
select authors whose opinions were specifically relevant to the research questions.
The literature review first addressed biblical and theological sources. Because the
desire was to establish a biblical baseline, an effort was made to solicit input from authors
who would be more universally recognized in evangelical circles. Others maybe not so
familiar were referenced because of their strong connection to the focus of the research
questions. For example, a contemporary leader of a non-Alliance Jewish ministry, or a
not so well-known early Alliance leader’s interpretation of a key passage would be
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relevant. So, in effect the writings of those consulted functioned as answers to the
question, “what do you believe this passage means?”
The second research question sought to answer the perspectives of early Alliance
leaders. So, the literature reviewed included works of early Alliance leaders themselves,
their peers, or those who have written about either or both. In effect they were
interviewed as they made statements relevant to the second research question.
Lastly, a semi-structured interview was distributed to a limited number of
contemporary Alliance leaders essentially asking them the same questions asked of
Biblical interpreters and persons of history. Thereby, an attempt was made to ask them
the same key questions virtually posed to those cited in the literature review.
Since all three groups were queried for answers to essentially the same questions
all three sources could be more easily compared. This comparison was the data analysis.
Effectively the desire was to simulate a virtual panel discussion with all three groups. The
data analysis was an attempt to compare and analyze their responses.
Summary of Literature
Reassuringly, the literature review uncovered a plethora of direct references
through primary sources. Specifically, the online Alliance Archives proved to be a rich
vein of information (Alliance Periodicals). Simpson was a voluminous publisher. To
have the majority of Alliance periodicals available online from as early as 1880,
apparently his first published, was a valuable resource.
Literature related to the biblical RQ reinforced previously observed results.
Previously observed all of the interpretations related to the meaning of Romans 1.16 fell
into one of two previously discovered groups: either prescriptive or descriptive.
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Abernathy’s exegetical summary specifically addressed the data needed for a biblical
baseline by categorizing commentaries according to their interpretations. He summarizes
Romans 1.16 as 2 to 1 in the prescriptive category.
To the Jew First, an anthology of papers, was the result of presentations at a
Chosen People Ministries conference by the same name. Because of its intensive focus on
the key topic under consideration, its multifaceted approach which analyzed the subject
from multiple angles, and its rich repository of parallel references, as expected in chapter
1, was a valuable resource.
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CHAPTER 3
RESEARCH METHODOLOGY FOR THE PROJECT
Overview of the Chapter
This chapter can best be explained by returning to the smartphone directional app
analogies used in chapter 1. Chapter 3 then is the entire route with turn by turn directions.
Nature and Purpose of the Project
This project was a pre-intervention model of research executed as a qualitative
study. The data gathered was qualitative in nature. Therefore, the analysis of the data was
based on assessment of historical records (both non-biblical and biblical) and opinions of
modern leaders.
The purpose of this project was to investigate the priority of Jewish evangelism in
the C&MA. The standard by which this relative priority is measured is a comparison of
perspectives of contemporary C&MA leadership regarding the relative priority of Jewish
evangelism as compared to inaugural C&MA leaders. As a pre-intervention study, the
ultimate goal is to stimulate dialogue and understanding between Jewish and Gentile
leaders resulting in a more effective holistic ministry to all people groups.
Research Questions
RQ #1
Is there any Biblical or corresponding theological basis for the relative priority of
ministry to Jews?
The relevance of this question is not to develop an exhaustive theology regarding
the relative priority of Jewish evangelism. However, because of the consistent essential
role of the Bible in C&MA values and practice, the Bible is the most important common
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influence in the lives of both the early and contemporary C&MA leaders. Therefore, the
goal of this portion of the research will be to establish a basic baseline of the priority of
Jewish evangelism. What is meant by biblical baseline?
The primary Biblical text for this study is Romans 1.16. A review of the relevant
literature reveals there is no absolute consensus regarding the exact meaning of
everything in this text. Specifically, the word “first” is variously interpreted by scholars.
However, the fact that Jews and Gentiles are both necessary recipients of the good
message of Christ is not debated by any reasonable scholar. So, this then would be an
example of a baseline upon which any and all could agree. Therefore, the relevance of
exploration of exegetical and theological works specifically surrounding Biblical texts
which directly influence questions of Jewish evangelization is an essential component for
study. Chapter 2 includes specific sections focusing on relevant Biblical and theological
literature. The goal of investigating these resources was to determine those which address
the seminal questions regarding relevant passages and give sound text-based answers to
those questions.
RQ #2
What is the perspective of early C&MA leaders regarding the relative priority of
ministry to Jews?
The answer to this question was critical to have adequate information to make
legitimate comparisons between early and late C&MA leaders views on Jewish
evangelism. Prior to beginning the research, it was assumed this would be the most
difficult question to answer because the availability of primary source material was in
doubt. But the opposite was discovered.
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Originally there was concern about a lack of primary sources available to provide
a link between Simpson and some of his most influential associates to a “Jew first”
priority of evangelism. However, as it happened the opposite was true. Especially
through period periodical archives and also print material, a great number of first person
source material was discovered. However, that discovery did not mean circumstantial
evidence was irrelevant. It was valuable especially as related to the relationship of
Blackstone to the C&MA and the influence of the early Alliance on the larger evangelical
community.
Because of the influence of early Alliance leadership on Jewish evangelism at
large in their era, publications outside the sphere of C&MA specific subject matter were
helpful contributions. For this reason, analysis of historical data concerning
contemporaries associating with those early leaders was included in answering this
question.
RQ #3
What is the perspective of contemporary C&MA leaders of the relative priority of
ministry to Jews?
This question was exclusively answered using a semi-structured interview seeking
qualitative data from strategically chosen contemporary C&MA leaders. These ten
questions were used with each participant.
1. What people groups have you personally served?
2. Did your ministerial/theological education include any training/teaching
regarding ministry among Jewish people?
3. Describe your life experiences with or exposure to Jewish people?
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4. Have you ever had interaction with a Jewish person regarding Jesus?
5. Within your ministry context, how frequently is the subject of Jewish
evangelization discussed?
6. How would you describe your understanding of Romans 1.16?
7. How would you compare the relative importance of evangelizing Jews versus
Gentiles?
8. What scripture passages influenced your answer to question #7?
9. How do you think your perspective regarding Jewish evangelism compares
with your C&MA ministry colleagues?
10. What is your perception of the views of the first-generation C&MA leaders
regarding Jewish evangelism?
Ministry Context
The ministry context for this study is beyond the scope of any local ministry but is
denomination wide. Further, as is explained in the following sections, specific leaders were
chosen to represent a cross section of the denominational leadership. This was done to avoid
unintentionally eliminating any culture within the denomination. Also, this variety helps
distinguish if there is a guiding cultural ethos driving perspectives on Jewish evangelism.
Questions 3 through 7 of the questionnaire helped discover if there is a unified cultural ethos
driving the perspective of leaders.
The main ministry context which could distinguish this study from other
contemporary church settings is that this study is done within the ministry of a nonindependent, non-congregationally governed denomination. Therefore, the larger
denominational culture might have more of an influence than in a less regulated setting.
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Participants
Criteria for Selection
Ten contemporary leaders were chosen for the interview. Those interviewed were
primarily chosen based on their positions of influence. Additionally, an attempt was made
to include a variety of ages, genders, and ethnicities in order to get a representative cross
section of the constituency. Anyone currently or previously active in C&MA Jewish
ministry was intentionally excluded to avoid the potential of bias. Their opinions are
already known. A technical exception to this would be national leadership who are
responsible for supervision of ministry within a multiplicity of ethnicities. So, they are by
default overseeing Jewish ministry, but their ministry is not primarily or exclusively
toward Jews.
Description of Participants
Participants who were invited to participate represented a cross section of the
denomination: male, female, middle age, young adult, African American, Hispanic,
Anglo, local pastors, denominational leaders, and international workers (missionaries).
All have a minimum of ten years’ experience in the denomination. All are either in
formal positions of ministry employed by the denomination or are well known pastors,
and one is a non-paid national officer.
Ethical Considerations
The ten interviewed participants were invited via a personal, hard copy letter. The
same letter was sent, but each one was personally addressed. In addition to the letter, the
semi-structured interview questions, the consent form, and a pre-addressed stamped
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envelope were included in the mailing. Each invitee was given the option of responding to
the request via US mail, email, phone, or computer video.
Three participants requested email attachments, and one requested a recorded audio
interview via phone in lieu a written questionnaire response. The recorded interview was
transcribed, and the file was emailed to the subject for their approval.
A follow up email to each participant was sent days after the material was mailed.
The email was personalized for each participant, thanking them for their consideration and
reassuring them to respond the easiest way possible.
The hard copies of the responses were kept in an unmarked file folder. Electronic
responses and scanned documents of hard copies were kept in a password protected
computer file under the name of the responder. Per the institutional research guidelines there
are no personal references for responses with a coded designation. Any identification of
respondents is in anonymous, symbolic, coded format. Data and documents will be kept for
six months following the completion of the project and then permanently erased or
shredded. The three documents submitted to participants are included in the Appendix of
this document.
Instrumentation
One semi-structured interview was scheduled and conducted via telephone.
Follow up questions for clarification were not standardized but asked when needed. The
remainder were written responses received either by hard copy via the mail, or
electronically via email.

Stephenson 93
Pilot Test or Expert Review
An expert review was done in the form of sharing the interview questions,
suggestions for selection of strategic leaders to be solicited for interview, and review of
the introductory letter with a denominational District Superintendent with a Doctor of
Ministry degree. In response, several helpful insights were given, and suggestions were
made.
One, the suggestions for those to be interviewed completely changed the direction
and criteria of those invited. Instead of looking exclusively to first tier national
leadership, the focus was changed to include second tier leadership while representing
varieties of gender, race, and ethnicities. Those suggested are all influential and
significant and still would classify as contemporary manifestations of those early leaders
referenced for comparison.
Two, suggestions for editing of the interview questions made the questions more
concise and strategic. Several questions were eliminated as insight was provided
regarding relevance and redundancy.
Three, suggestions regarding the composition of the invitation letter also resulted
in some significant editing. Superficial, extensive verbiage was replaced, and time
requested for the interviews was less specific. The question was raised by the reviewer,
“Do you want to limit yourself?” As the questions were provided in advance, those
interviewed had ample time to prepare. This expedited the interview and made the
interviewees less reluctant regarding demands on their schedule.
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Reliability & Validity of Project Design
The primary sources of data for research were people and their opinions.
Specifically, the opinions of C&MA leaders from two different eras separated by 100
years. The best way to find out what they think is to ask them. In the case of
contemporary leaders, it is possible to ask them directly. So, an interview format was the
most reliable way to accomplish this. With regard to those who are no longer living the
only way to find out what they may have been thinking is research relevant literature and
conduct the virtual interview.
The most reliable source is primary documents from the pen of the early leaders
themselves. The second would be writings influenced by them or those who were
influenced by their lives and ministry. The third primary source of information are the
relevant biblical passages. In addition to the Bible itself, the researcher also depended on
the interpretations of others who have asked the same questions relevant to the study
about those passages and see how they answer them, i.e. Bible scholars and their
commentaries.
A semi-structured interview format was chosen to remove the possibility of
inconsistency of answers. In other words, the only variable is the outcome of the
questions. The validity of the data depends on the consistency of the questions. So, even
if people give two different answers to the same question it validates differences of
opinion among the respondents—denominational leaders.
The questionnaire and interview could certainly be repeated. The caliber of people
recruited would depend on the ministry context in which they were studying.
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Data Collection
This is a qualitative study based on a pre-intervention model with the primary
sources of information being analysis of relevant literature for both biblical and historical
sources and semi-structured personal interviews of representative human participants.
The first data source was biblical. Key biblical passages specifically relevant to a
biblical perspective of Jewish evangelism were identified. Relevant literature was
explored enhancing the ability to get an overview of how this passage has been
understood. The criteria for recognizing the best resources was whether or not those
writers addressed the critical questions the researcher asked about the passages? Insight
was gleaned from different opinions about these passages to determine which ones make
the most convincing case. An effort was made to lean heavily on those sources and to
establish a biblical baseline for the subject.
The second data source was historical. This data set explored primary resources
about the historical subjects for consideration, in this case early C&MA leaders. For
example, when using the official denominational history, the researcher followed the
references in the bibliography to other relevant sources. The process was repeated with
those sources. The researcher looked for patterns, for seminal individuals, and for
obvious interconnections and influences. These aspects allowed the researcher to gain
insight into the values and opinions of these now dead leaders. This process provided a
means to virtually interview them through these networks of connection.
The third data source was contemporary. The researcher selected people to be
interviewed based primarily on their level of influence with the parameters of the
ministry. The more influential the better. Also, within those spheres of influence, the
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researcher recruited as much of a representative cross section of age, ethnicity, and
gender as possible. Those recruited were also chosen based on their similarity to the early
leaders to whom they were being compared to. For example, all those interviewed in this
study were Gentile. Also, no more subjects than necessary were recruited to do the
research. Those invited knew they were part of a select few, and consequently, this made
them more likely to agree to participate. A hard copy traditional letter was sent to
introduce the researcher and solicit their participation. The participants were given
options on how they could participate via their preferred methods. The researcher shared
the questions ahead of time, giving them as much information as possible regarding the
expectations of the research project. A timeline was given for a response, and for
completion of their obligation.
Data Analysis
In chapter 1 a math equation was used to symbolically illustrate the relationship of the
different sources of data in attempting to solve the researched problem. This equation
represents a cumulative data analysis. Here is a copy of the formula and the key.
(

𝐻+𝐶
) 𝐵 = 21
𝐷

Equation 3.1
Symbol Key
H = RQ2; Historical perspectives gleaned from literary sources.
C = RQ3; Contemporary perspectives from semi-structured questionnaire.
D = A plenary, mediating view of Romans 1.16.
B = RQ1; Paul’s missiological passion for His people.
21 = A missiology for Jewish ministry in the 21st century.
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B is the biblical baseline by which everything else will be measured. On a scale of
1 to 10 with 10 being a Pauline “accursed from Christ” (NKJV Rom. 9.3) “my heart’s
desire” (NKJV Rom. 10.1) passion for Jews to discover Yeshua as their Messiah.


H will be based on a ratio of comparing the data gleaned from the
literature review in comparison to Paul’s 10. This is the answer to RQ2.



C will be the same applied to data from the semi-structured questionnaire
as compared to Paul’s 10. This is the answer to RQ3



D will be based on the previously referenced “plenary” description of
Romans 1.16. This being an interpretation accepted by either prescriptive
or descriptive camps. The value assigned will be how close the plenary
view is to Paul’s 10.



B is Paul’s 10. This is the answer to RQ1. So, the quotient from the
parenthetical portion of the formula will be multiplied by 10.



Keep in mind numbers are used appear to be quantitative data, but this is
qualitative data as their value will be determined subjectively.



The only reason an equation and numbers are used is to illustrate. All
numerical values are based on a qualitative assessment of the research
interviews and are used to present a graphic summary of the project as
opposed to an abstract summary.

H + C – Based on analysis of historical data on behalf of early leaders the researcher
answered as many of the same questions as possible posed to those interviewed. Then
both groups were compiled separately, compared answer for answer and similarities and

Stephenson 98
differences were measured. The researcher categorized, accumulated, and compared the
responses for similarities and differences.
H + C – Was their evidence of common missional values driving both generations of D
leaders? These function as a common denominator.
B – Because of the central role of the Bible in C&MA culture everything is multiplied by
the baseline of biblical values discovered in the study.
21 – Solving this equation could radically influence ministry in the 21st century.
Hopefully this project could be a starting point for someone to move forward to discover
and confirm this result.
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CHAPTER 4
EVIDENCE FOR THE PROJECT
Overview of the Chapter
Continuing with the analogies, a meal, and a smartphone directional app have
been used to describe the function and relationship of the chapters. However, the primary
analogy of a mathematical equation will ultimately be used to assess the findings. This
mathematical analogy then provides an overview of Chapter 4.
Chapter 1 justified the formula. Chapter 2 investigated the formula. Chapter 3
defined the formula. Chapter 4 then quantifies the values for the formula.
Because this is a qualitative study and a semi-structured interview was used with
contemporary leaders in the attempt to answer RQ3, the intent of this chapter will attempt
the same for RQ1 and RQ2. The literature review will serve as a virtual interview with
consulted sources. Highlights of the most significant of those responses will be recounted
in text and viewed as would the responses of those completing the semi-structured
interview questionnaire. When all three RQ have been documented a summary of major
findings will be recorded to conclude this chapter.
Participants
Participants solicited for research were chosen because of their influence in the
Alliance today. Following is a table of those solicited for response. For the sake of
anonymity, coded titles and generic roles are used.
Originally, invitations were extended, and information was mailed to ten
participants. Four had no response. One responded, but their schedule precluded their
ability to complete the questionnaire until two weeks after the project was submitted.
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Because of their level of influence a minimum of ten responses were desired.
Those who did respond were in the upper echelon of influence as compared to those who
did not. Because of the initial non-responses additional participants were invited.
Table 4.1
Participant Gender

Ethnicity

Response

L1

M

Anglo

Yes

L2

M

Anglo

Yes

L3

M

Anglo

Yes

L4

M

Anglo

Yes

L5

F

Anglo

Yes

L6

M

Anglo

Yes

L7

M

Anglo

Yes

L8

M

Anglo

Yes

L9

M

Latin

No

L10

F

Anglo

Yes

L11

M

Anglo

Yes

L12

M

Anglo

No

L13

M

Anglo

Yes

L14

M

African-

No

American
L15

M

African-

No

American
L16

M

Anglo

No
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Research Question #1: Description of Evidence
Is there any biblical or corresponding theological basis for the relative priority of
ministry to Jews?
Again, the goal of answering this question is to discover a baseline of biblical
scholarship that can do one of two things: either confirm or correct the perspective of
either generation of leaders or provide some common ground upon which advocates, or
non-advocates of Jewish ministry could agree. Bible scholars through commentaries and
documents from 1880 to the present day were consulted/interviewed to obtain data in
search of an answer to this question. Consequently, the following will be a summary of
important insights from this research. Data relevant to answer this question were recorded
in chapter 2 under four section headings: biblical, theological, historical, and
missiological. Subcategories under the biblical section were according to data
corresponding to the four primary passages: Romans 1.16; 9-11; 11.25- 27; Acts 13.46.
The same format will be used in the corresponding evidence for RQ1.
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Table 4.2
RQ1 Summary
Key Biblical Passage

Summary of Findings

Romans 1.16

A majority of sources including Simpson
reference a commitment to a prescriptive
understanding of 1.16 vs. a descriptive
understanding.

Romans 9-11

Romans 9-11 is a compliment to Romans
1.16 completing the motive for Jewish
evangelism.

Romans 11.25-27

Evangelism of Gentiles and Jews has
eschatological significance.

Acts 13.46

The Jew first for Paul was a repeated
necessity not an expedience in his
ministry.

Theological

Jews are still a distinct people and God
has not abandoned nor forgotten them
(Rom 11.1, 25-30).

Biblical
Romans 1.16
Without question, this is the most important passage in understanding the relevant
biblical importance of Jewish evangelism. Two primary interpretations were discovered
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for this passage, with three additional secondary interpretations, and one with a subcategory. Primary interpretations were more frequently discovered, and secondary had
multiple sources but less than the primary. The following table summarizes the five
interpretations. Prevalence refers to relevant frequency referenced in consulted sources or
the actual number of times encountered. Source indicates the primary commentator(s)
advocating the same.
Table 4.3
Interpretation

Prevalence

Source(s)

Prescriptive (primary)

Majority

Abernathy & others

Descriptive (secondary)

½ of Prescriptive

Abernathy & others

Textual Variant

0 to 1

Cranfield, Robertson

Re-Assurance

2

Hiatt, Kaiser, Freeman

Affirmation

1

Brindle



Prescriptive = “To the Jew first” is an ongoing missiological principle or priority.
Abernathy’s Exegetical Summary catalogs 17 commentators in 15 commentaries
demonstrates a 2 to 1 prescriptive vs. descriptive interpretation. This ratio is
representative of additional commentators referenced.



Descriptive = “To the Jew first” is an historical description. The same would be
true of Abernathy’s ratio above. One significant commentator advocating this
interpretation was Robert Mounce.



Textual Variant = “first” in 1.16 is missing in a few ancient manuscripts.
Cranfield and Fitzmeyer have a strong counter to this attributing it to Marcion’s
influence. Robertson’s rebuttal is based on its legitimacy in Romans 2.9-10.
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Re-assurance = Paul was re-assuring Gentiles of God’s faithfulness because of
His faithfulness to the Jews. Hiatt does not specifically limit this interpretation to
Romans 1.16, but it is central the overall message of the letter which would then
include 1.16. Kaiser comes to the same conclusion based especially on Romans 911.



Affirmation = Brindle makes the proposal Paul is not rejecting Moses as he is
accused of doing. So, Jew first is a counter to those who accuse him of Mosaic
antinomianism.
Fruchtembaum, Robertson, and Cranfield provide technical, grammatical

exegetical analysis supporting the prescriptive perspective. Additionally, Robertson joins
Cohn and Simpson in equating “in Jerusalem” of Acts 1.8 with Romans 1.16 “Jew first.”
“The command to begin at Jerusalem passes on to us the obligation to reach God's
chosen people” (Simpson, A. B. Simpson Daily Devotionals Nov. 26).
Kruse is straightforward in his comments on “Jew first.” “Because of their special
place in God’s plans, Paul believed that he must offer the gospel first to the Jews, then to
the Gentiles” (Kruse 69). However, Morris and Keener, while they affirm a prescriptive
priority for the Jews, are careful to avoid any hint of exclusivity. “Paul assigns a certain
priority to the Jew but immediately balances it with his reference to the Greek” (Morris
68).
John Wesley in his Explanatory Notes confirms that Jewish salvation depended
on hearing the good news about Christ as would Gentiles. He adds, “the first offers of it
were in every place to be made to the despised Jews.” Simpson would agree and even
more so: “To the Jews, therefore, everywhere the gospel was to be presented first, and
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this is still its messages and its scope. The Gentile portion of the Christian Church has
largely forgotten its sacred trust to Christ's kindred according to the flesh” (The Christ in
the Bible Commentary 534).
The observation of the majority of consulted references as prescriptive or
otherwise in an understanding of the meaning of 1.16 is strongly reinforced by Brindle in
writing, “Most commentators, however, believe that Paul's terminology here implies
more than mere sequence of time” (Brindle 225).
Romans 9-11
Continuing with Brindle, he makes an important connection between Romans
1.16 and 9-11 by observing the theological context of Romans 1.16 as the driving force
behind Paul’s prioritization of the Jews. Therefore, he makes a connection between 1.16
and 9-11 because of the theological purpose of the latter. Kaiser and Hiatt also make a
case for the importance of 9-11 as integral to Paul’s entire letter to the Romans. Brindle’s
theological connection, Kaiser’s “integral to the subject matter,” and Hiatt’s entire quote
in chapter 2 of this document, counter the contention that chapters 9-11 are parenthetical
in the context of the entire letter to Rome (Hiatt 67). Rich Freeman says without
equivocation, “Romans 9-11 is pivotal not parenthetical” (Freeman 6).
Romans 11.15b, “what will their acceptance be but life from the dead?”, is a
difficult question to interpret. Simpson provided one of the more interesting
interpretations as he advocated “life from the dead” would be the more effective
evangelistic efforts among the Gentiles as Jewish evangelist fulfilled the destiny of “this
glorious evangel Israel” (The Gospel of the Kingdom 185).
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Romans 11.25-27
Two phrases inform the understanding of this passage. The “fulness of the
Gentiles” and “all Israel will be saved.” Most sources agreed the word “all” was a
qualified all and did not mean every individual Jew. However, there was not as much
agreement on the meaning of the former phrase. However, two creative interpretations
surfaced in the study.
Sacks makes a compelling exegetical case to support his position chapter 11 is an
appeal to Gentiles to fulfill their destiny by evangelizing Jews. He basis this on an
interpretation of “fulness of the Gentiles” to mean Gentiles embracing the responsibility
to reach Jews. If, per the NET Bible notes “kai autos” (“and so”) is to be translated “and
in this way,” the translators’ explanation would further substantiate Sacks interpretation
as the fullness of the Gentiles would then be modal as opposed to terminal.
Acts 13.46
Robertson, Cohn, Lange, Fruchtembaum, and Peterson all see a vital
interrelationship here not only with Romans 1.16, but as an outworking of Acts 1.8.
Hence, the necessity of 13.46 emanated from the command of Christ.
Theological
A myriad of theological issues could be relevant to answering this first RQ.
However, those having been specifically addressed were: Israel is still a distinct people
(Romans 11.1), God still has a purpose for the Jewish people (Romans 11.28-29), the
driving force behind early C&MA emphasis on Jewish evangelism was a dispensational
pre-millennialism which affirmed the first two.
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Research Question #2: Description of Evidence
What is the perspective of early C&MA leaders regarding the relative priority of
ministry to Jews?
Table 4.4
RQ2 Summary
Category

Summary of Findings

Historical

Historians affirm the overwhelming
evidence that the C&MA was not only
involved in Jewish evangelism in its early
years but primarily through Simpson and
Blackstone was a leader within
evangelicalism in the same.

Missiological

Simpson, Carey, Walker,
Thompson, data from Jews for Jesus and
Awake O Israel propose and document
prioritizing Jews does not inhibit but
enhances Gentile evangelism.

Primary sources to find data relevant to answering RQ2 were classified as
historical and missiological. Admittedly, these were not classified as such by those who
wrote them but were called so because of analysis and assessment. Obviously, it is a
subjective exercise, and the carry over between documents makes categorization difficult.
But, imperfection notwithstanding, it was a fruitful endeavor.
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Historical
Both Ariel and Schmidgall emphasize the early C&MA as an icon of Jewish
ministry. The early C&MA corresponded with the same period Glaser and others
recognize as the most fruitful in history beginning in 1890 until 1950. Ariel, in fact,
includes three early and exemplary ministries to Jews in this era and two of the three are
essentially C&MA. Those two ministries being the C&MA itself and the Chicago
Hebrew Mission which was founded and led by Blackstone.
Multiple sources confirmed the influence of Blackstone. Schmidgall calls him the
“initiator” of the Alliance. The State of Israel also recognized him in 2016 as the initiator
of the modern Zionist movement (preceding Theodore Herzl). The literature review
confirmed Blackstone and Simpson as the two most influential early Alliance leaders
regarding the importance of Jewish ministry. While Simpson and Blackstone were most
influential, their commitment did not exceed Thompson and Walker. Thompson was
notable because of his book A Century of Jewish Missions followed by his career as the
most notable pioneer missionary in the Middle East. Walker was important because of his
frequent and consistent articles in Alliance periodicals on Jewish evangelization which
emphasized a Jew first priority in evangelistic outreach.
Simpson was the patriarch of the C&MA, but his influence was not limited to the
C&MA. Rosenberg describes his magisterial role in his generation. “A. B. Simpson had a
significant impact on W. E. Blackstone, Jacob Freshman, and Arno Gaebelein, who all
created ministries that represent the seminal efforts that led to all modern missions to
Jews in the United States” (Rosenberg 128).
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Missiological
Glaser submits Jewish ministry was more effective until 1950 because it was
supported by the church. This corresponds to the appeal in early C&MA writings calling
for the awakening of the church to the needs of Jewish people. Evidently early C&MA
leaders were aware of the need for the same.
In addition, Simpson, Thompson, and even Carey before them endorsed the value
that as the Jews are prioritized Gentile evangelism will be more effective.
Communication with Jews for Jesus and Awake O Israel provided actual quantitative
data. Their street ministry campaigns in the US produced 4 or 5 to 1 ratio of Gentile to
Jewish decisions for Messiah.
The Blackstone effect on the history and values of the C&MA cannot be
overlooked. His remarkable life is a history of an all things Jewish ministry. He is even
memorialized today by the State of Israel. Because of his seminal role in the founding of
the C&MA, he, left an indelible connection between the C&MA and Jewish ministry.
Even without Simpson, or Thompson, or Walker, the preponderance of evidence
confirms Blackstone as a Jewish influence within and far beyond the C&MA.
Research Question #3: Description of Evidence
What is the perspective of contemporary C&MA leaders of the relative priority of
ministry to Jews?
Table 4.5 has four columns of categories. From left to right, column one
“Question” are the questions from the semi-structured interview questionnaire. Column
two “Current Generation Leader’s Response” are the contemporary Alliance leader’s
responses to the questionnaire. Column three “Current Generation Summarized” is a
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descriptive summary of their answers. Column four “1st Generation Summarized” is an
attempt to do the same as column three using the results gleaned from the literature
review to ‘virtually’ let 1st generation leaders answer the same questions as contemporary
leaders actually answered on the questionnaire.
Its purpose is to collate data from the semi-structured questionnaire responses.
The goal will be to identify relative similarities or differences within the responses in an
attempt to discover a consolidated response for each question, and subsequently RQ3.
One perspective of current C&MA leaders is pre-defined. While it is not a
question on the questionnaire, it has functionally already been answered by policy. The
Alliance uses the Joshua Project definitions of an unreached people group and prioritizes
ministry to unreached people groups. Thereby, any people group with less than 2%
evangelical believers is classified as unreached. Joshua project data for Jewish people
indicates .7% as evangelical.
RQ3 Summary
Table 4.5
1

2

3

4

Question

Current Generation

Current

1st Generation

Leader’s Responses

Generation

Summarized

Summarized
1. What people groups
have you personally
served?

Jew – 3

Few – 3

Multiple - 6 One - 2

None had

Unknown but

directly

definitely included

served Jewish

Gentiles and Jews.

people but
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had
supervised
those who
had.
2. Did your

No – 9

ministerial/theological

Yes –

education include any

Limited - 1

Zero

Unknown

Most

Blackstone,

negative had

Thompson, et. al.

training/teaching
regarding ministry
among Jewish people?
3. Describe your life
experiences with or

Extensive – 5
Limited – 4

None – 0

exposure to Jewish

Believer – 6

most

had extensive

people?

Unbeliever – 1

exposure.

interaction with

“Exclusive, Proud,

Pastors trip

Jews through their

Unfriendly” “Took

was unknown

missions to Jews.

pastors to Israel”

discovery.

No – 5 Yes - 5

Even though

4. Have you ever had
interaction with a

50/50 only

Jewish person

one response

regarding Jesus?

indicated
serious
evangelistic

Yes
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exchange.
5. Within your

Frequently – 0

Even those

Based on

ministry context, how

Rarely – 6

who

frequency in

frequently is the

Somewhat – 1

indicated

Alliance

subject of Jewish

Never – 1

somewhat

publications the

evangelization

Monthly – I

were loosely

answer would be

discussed?

“Filipino Church

defined.

often.

regularly prayed with

Filipino

Israeli consulate.”

prayer with
consulate
most
intentional
reported.

6. How would you

Prescriptive – 0

Completely

A majority of

describe your

I Descriptive – 9

descriptive

sources including

understanding of

“Paul’s personal

Wesley and

Romans 1.16?

strategy” (implying by

Simpson reference

further response it was

a commitment to a

not relevant for

prescriptive

themselves) – 2

understanding of
1.16 vs. a
descriptive
understanding.
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7. How would you

Equal – 9

Only two

The key to

compare the relative

More – 1 (but

moderated

effectively

importance of

obstacles)

their response

reaching the

evangelizing Jews

Less – 0

with regret

Gentiles was to not

versus Gentiles?

“Sadly; Lack of

for lack of

forget the Jews.

Support”

Jewish
intentionality.

8. What scripture

Gal. 3.28, Eph. 3.6ff;

Only two

Romans 1.16; Acts

passages influenced

Rom. 9-11; John 5, 12;

one-time

1.8; Romans 11.5,

your answer to

1.11; Gen. 12.3, John

references to

15.

question #7?

1.29; Matt. 24.14, Acts

passages in

1.8;

this study.

1 Cor. 9.19-23; Matt.

No mention

28, Rom. 10, Rev 7;

at all of

John 3.16,

Romans 1.16.

2 Peter 3.9, John 1.12,
Rom. 10-11
9. How do you think

Similar – 5

More

There was no

your perspective

Different – 3 (more

intentional

opposition to

regarding Jewish

intentional)

2X but

prioritizing Jewish

evangelism compares

Do not know – 2

previous

evangelism

questions

discovered in the

with your C&MA
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ministry colleagues?

indicated a

literature.

functional
lack of
intentionality
by all. So,
more is not
much.
10. What is your

Uncertain – 3

Most

Their own

perception of the views

Consistent with

identified

perspective is it’s a

of the first-generation

research findings – 6

Jewish

high priority.

C&MA leaders

Was based on

people as a

regarding Jewish

immigrant population –

priority for

evangelism?

1

Simpson and
his
generation.
Almost half
admitted
ignorance of
the subject.

Outside the parameters of the questions one respondent shared additional
thoughts.
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“Most C&MA pastors haven’t been adequately inspired regarding the need to
evangelize Jews.”



“There is no perceived inherent opposition to Jewish ministry.”



“Representatives of Jewish ministry are given a ‘seat at the table’ at the annual
C&MA new workers forum by the denominational organizers. But they do not
attempt to build relationships with those attending the forum. As a result, they are
less effective in building support for Jewish ministry.”
Summary of Major Findings
The research will be summarized with seven major findings. They are listed

randomly and not in an order of priority or value.
1. The first finding was confirmation of Jewish people with .7% evangelical easily
qualifies as an unreached people group by current C&MA definitions combined
with the statement from the 1911 Manual of the C&MA, “One great object of all
our work will ever be the immediate evangelization of Israel,” justifies the
Alliance’s intention to Jewish ministry.
2. The second finding was discovery of a missiological principle that effective
Gentile evangelism begins with Jewish evangelism by no less than A. B. Simpson
and William Carey, among others.
3. The third finding was a majority of evangelical scholars consulted see Romans
1.16, at least to some degree, as prescriptive.
4. The fourth finding was an expanded understanding of the forgotten hero of the
C&MA and champion of all things Jewish, W. E. Blackstone.
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5. The fifth finding was dispensational premillennial eschatology as a primary
driving force behind early C&MA priority of Jewish evangelism, and the
corresponding confirmation that commitment to Jewish evangelization is not
limited to a specific theological camp.
6. The sixth finding was a distinct contrast between early and contemporary Alliance
leaders regarding Jewish evangelism.
7. The seventh finding was the unique challenges for a denomination dedicated to
the evangelization of Jews and Gentiles while maintaining a biblical balance
between the two.
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CHAPTER 5
LEARNING REPORT FOR THE PROJECT
Overview of the Chapter
Worldwide, Jewish people fall well within the parameters of the C&MA
definition as one of the least reached peoples with .7% evangelical Christian (Definitions:
Joshua Project). But is the C&MA, with Jewish people in virtually every place they
serve, treating Jews as they do other unreached peoples within their reach? The C&MA
also value its heritage. Is reaching unreached Jewish people its heritage? Is it in its DNA?
How then does the C&MA’s contemporary attitude toward Jewish ministry compare to
first generation C&MA leaders? This study was an attempt to discover and compare
documentable similarities or differences among modern C&MA leaders and their
historical counterparts with regard to perspectives on Jewish evangelization.
This chapter will elaborate on the seven major findings listed in chapter 4. An
attempt will then be made to solve the theoretical equation to graphically illustrate the
answers to all three RQ.
Table 4.5 is very important in assessing the findings of this study. From the outset
the goal was to have a virtual interview with Bible commentators, early C&MA leaders,
and contemporary leaders. The comparison of results of the findings between the two
generations of leaders are graphically displayed in table 4.5.
Major Findings
First Finding
The first finding was confirmation of Jewish people with .7% evangelical easily
qualifies as an unreached people group by current C&MA definitions combined with the
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statement from the 1911 Manual of the C&MA, “One great object of all our work will
ever be the immediate evangelization of Israel,” justifies the Alliance’s intention to
Jewish ministry.
Personal Observation
I agree wholeheartedly with the C&MA policy of following the Joshua Project
guidelines. Any group with 2% or less evangelical believers within a people group
confirms that people group is not fully capable of reaching and discipling its own people.
Therefore, we as the C&MA prioritize outreach to those groups. So, by our own ministry
policies and guidelines Jewish people around the world are one of the least reached
people groups.
Literature Review
Communication with Crouch as VP for International Ministries of the US C&MA
was invaluable in confirming the working definitions for UPG. He directed me to and
confirmed the policy guidelines of the Joshua Project.
Biblical
Nothing about this major finding and confirmation of the Jewish people as
qualified for intentional Alliance ministry conflicted with any biblical passage studied. In
fact Paul’s lament in Romans 10:1 “Brethren, my heart’s desire and prayer to God for
Israel is that they may be saved,” strongly confirms the Alliance’s consistency with
scripture.
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Second Finding
The second finding was discovery of a missiological principle that effective Gentile
evangelism begins with Jewish evangelism by no less than A. B. Simpson and William
Carey, among others.
Personal Observations
This is one of the most controversial issues related to the promotion of Jewish
outreach. It is functionally viewed as an extreme position which incites resistance. So, to
find respected and renowned spiritual predecessors who are of the same conviction and
openly state the same was a eureka moment.
Literature Review
The direct quotes of Simpson, Walker, Thompson, and Carey clearly state that the
key to fruitful Gentile evangelism is Jewish evangelism. With the Apostle Paul as the
prototypical missionary who was called to the Gentiles but accomplished his call by first
going to the Jews, why has no mission organization in modern times copied his model? It
appears the person commonly referred to as the “father of modern missions” (Carey)
thought it might be a good idea.
Biblical
As was previously stated in the text of chapter 2, Acts 13.46 (and other cities on
Paul’s itinerary) is a laboratory wherein one can observe the practical application of
Romans 1.16. Paul used the word “necessary” when explaining why he had first gone to
the synagogue. This was a confirmation of a biblical conviction which contributed to the
motive for this study. Why would Paul a self-proclaimed Apostle to the Gentiles always
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start with the Jews? One result which cannot be biblically denied, is his powerful and
productive ministry among Gentiles.
Third Finding
The third finding was a majority of evangelical scholars consulted see Romans
1.16, at least to some degree, as prescriptive.
Personal Observation
Again, this was a pre-conceived conviction, and when embarking on the study I
was afraid it would be nullified. But, it was reassuring to discover another foundational
interpretive conviction was confirmed by so many. Obviously, the conclusions were not
universally in agreement with my pre-conceptions, but convincing arguments were
repeatedly proposed to reinforce a prescriptive understanding of the text. This
reinforcement, while not accepted by all, is persuasive enough to at least validate the
interpretative option to a fair thinking person.
Literature Review
After finding many sources with the majority advocating a prescriptive
interpretation of Romans 1.16, one additional quote was worth finding to sum it up.
“Most commentators, however, believe that Paul's terminology here implies more than
mere sequence of time” (Brindle 225). “Most commentators” is a euphemistic way of
saying, “anyone who sees Romans 1.16 as other than prescriptive is in the minority of
informed opinions.”
Biblical
As one interprets scripture in light of scripture within the context of the three
primary passages of this study one finds ample evidence to support a prescriptive
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understanding of Romans 1.16. This is especially true if one adds Romans 2.9-10 to the
mix. But, it was also interesting to find sound, detailed grammatical exegesis of the
passage itself provided by Fruchtembaum, Cranfield, and Robertson. This reinforces the
principles observed by comparison with other texts and gives the interpretation a
wholistic biblical base.
Fourth Finding
The fourth finding was an expanded understanding of the forgotten hero of the
C&MA and champion of all things Jewish, W. E. Blackstone.
Personal Observations
I have known about Blackstone for years and his involvement with Jewish
ministry and the Alliance. But it was not until I discovered the news coverage of the
commemoration at his Los Angeles graveside in 2016 did I really get interested. The
discovery of this hero of the faith was another exciting find which I have only begun to
explore.
Literature Review
The material referenced about Blackstone only scratched the surface. It was
discovered that not only was he an accomplished writer (Jesus is Coming, etc.), but a
number of books and dissertations have been written about him.
Biblical
Because of its popularity no doubt Blackstone’s notoriety was the result of his
best-known book Jesus is Coming. A scan of this book reveals a text which is saturated
with one scripture reference after another. He was a man of the book—the Bible.
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Whether one agrees with his theology or not, one has to respect his commitment to the
Word of God.
Fifth Finding
The fifth finding was dispensational premillennial eschatology as a primary
driving force behind early C&MA priority of Jewish evangelism, and the corresponding
confirmation that commitment to Jewish evangelization is not limited to a specific
theological camp.
Personal Observations
This was not a surprising discovery but the degree to which it was responsible for
Jewish outreach within the Alliance was previously unknown. This was the driving force
behind early Alliance Jewish outreach. How then, could Jewish outreach be reignited
apart from the same eschatology?
Literature Review
Schmidgall was the most intentional source referenced about the role of premillennialism in shaping Alliance Jewish ministry in the early days. He credited
Simpson, Thompson, and Blackstone as all being dispensational premillennialist. But, on
a broader scale, because of his book Jesus is Coming, his Memorial petition for the reestablishment of the Jewish state, his contemporary recognition by the State of Israel, and
his role in the founding of the C&MA: Blackstone stood out.
Sawin confirms Simpson’s dispensational views were not influenced by John
Nelson Darby, who was an influential proponent of dispensational theology in the 19th
century. Simpson’s dispensational views seemed primarily to reside in his eschatology
only. Furthermore, using election as a topic, the theological section includes an extensive
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example of why Alliance pastors of varying theological perspectives outside of those predefined by the Alliance can embrace Jewish evangelism. This proposition is persuasively
underwritten by the premise of Shellnutt and McDermott both of which document
supporting trends among modern evangelicals.
A fascinating anecdote from Simpson is the account of his having heard of the
British capture of Jerusalem in WWI he hurried to his hotel in Chicago and kneeling by
his bedside burst into tears of joy. For him this was the guarantee Israel would be re-born
as a state in her ancient land. This reaction was related to Simpson’s belief that three
things were prophetically critical to initiate the Parousia. One, the sanctification of the
church from the world; two, the preaching of the good news to the world; three, the return
of the Jews to their ancient land.
Biblical
It is interesting that the primary text (Rom. 1.16) under consideration for this
study has no apparent or observable relationship with eschatology. Yet all those who
were staunch pre-millennialist were also staunch advocates of the “Jew first” as a
theological principle.
Sixth Finding
The sixth finding was a distinct contrast between early and contemporary Alliance
leaders regarding Jewish evangelism.
Personal Observation
It has been my opinion there was no significant energy for Jewish ministry in the
contemporary C&MA, but I had hoped this research would refute or mitigate this
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opinion. Regrettably, it did not. But, this study has also confirmed that we have a rich
heritage for Jewish outreach from which to draw.
Literature Review
Since these were findings gleaned from the semi-structured questionnaire
distributed to participants, there is not a direct connection for this finding to the literature
review. However, the indirect connections are the historical Jewish specific resources
which hopefully will be a future resource for others.
Biblical
Two observations from the results of the survey are relevant here. One, in
responding to the question, “describe your understanding of Romans 1.16” no specific
request was made for exegetical evidence. But, at the same time if the passage had been
intentionally studied one would presume the description would include some interpretive
clues. Especially on the basis for the specific meaning of “first.” So, it appears there had
not been intentional study of this or the other seminal passages. Second, when asked for
scripture upon which their opinions were based only two of the passages relevant to this
study were referenced; Acts 1.8 and Romans 9-11. Each of them was referenced once
without any corresponding explanation.
Seventh Finding
The seventh finding was the unique challenges for a denomination dedicated to
the evangelization of Jews and Gentiles while maintaining a biblical balance between the
two.
Personal Observation
Restating from introductory remarks in chapter 1, the following re-explains the
background and motivation for this study.
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For almost two decades this writer has served on the Alliance Jewish
Ministry Team. In this context a frequent subject of conjecture is, “has the
C&MA decreased the relative value of reaching unreached Jewish people as
compared to the values of the founders?” It is the functional equivalent of “we’re
hungry” in the meal analogy. The question as written was never really asked and
is functionally rhetorical because the assumed answer is, “yes we have.” But,
decisions should not be made on unconfirmed opinions or assumptions. The value
of intentional research is to find facts.
This project has discovered and confirmed basic answers to this question. There is a
decided and easily assessed difference in the two different generations of leadership
about the relative importance of reaching Jews with message of Jesus.
But, at the same time, it has also discovered and confirmed why this might be
true. For example, I have served as a local church pastor for 34 years and on C&MA
District staff for six years. In those forty years of ministry I have always held a
prescriptive view of Romans 1.16 etc. While on District staff, I organized a series of
seminars on Jewish evangelism across the District. At least annually I have initiated some
sort of special Jewish ministry emphasis in my current pastorate. In conjunction with
Alliance Jewish ministries, my current congregation has sent teams to south Florida and
conducted a street witnessing campaign explicitly seeking to share with Jewish people. In
dialogue with Alliance missionaries I have consistently asked the question, “are there any
Jewish people in your sphere of influence?” if so “what are you doing about it?” etc. But,
at the same time, the ministry has had far more emphasis on Gentiles than Jews.
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Why is this? Is it because Gentiles are more prevalent than Jews? Is it because our
local leadership is exclusively Gentile? I cannot say for certain. Answering the question
is for another to study. But, this I do know, I am an example of a leader who passionately
believes in a prescriptive interpretation of Romans 1.16, but we are not an exclusively
Jewish ministry. For that reason, if a or any leader does not have the same passion as
myself or Simpson then it is very easy for Jewish people to fall of the proverbial radar.
As a result of this study I am submitting, this as a major reason for the generational
leadership divide in the Alliance regarding the relative importance of ministry to Jews. It
is hard to maintain a balance of Jewish and Gentile emphasis in a primarily Gentile
setting.
Literature Review
The preponderance of quotes discovered examining the writings of Simpson and
his contemporaries weighs clearly in favor of prioritizing Jews. However, it is also clear
those same leaders did not see the Alliance as an exclusively Jewish ministry.
Furthermore, while unquestionably Jews were stated as a priority and the understanding
of Romans 1.16 as a continuing prescription for ministry as opposed to an historical
account, functionally the application was a quasi-prioritization of Jews.
To illustrate: Simpson's first mission’s publication in 1880 The Gospel in All
Lands included a specific reference to unreached Jews. So, Jewish evangelism was a
priority from the start. However, the issue of the magazine devoted primarily to Jewish
ministry came in August not February, when the magazine first started publication. So,
the fact that it came, and that it affirmed the Biblical priority of Jews clearly shows a
commitment to, and a priority of, Jewish evangelism.
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Schmidgall documents that the C&MA sent missionaries to Israel just three years
after its inception. This was decades ahead of two other sister and holiness
denominations. Jewish ministry was far more of a priority in the C&MA than its peers.
But still, the missionaries were sent the first year, but not to Israel.
Simpson and his colleagues clearly espoused a “Jew first” prescriptive
understanding of Romans 1.16 and as a result where way ahead of their peers, and
contemporary C&MA leadership. This formula strongly influenced their ministry
decisions, but it clearly did not drive them.
So, if one defined a Pauline, “Jew first” value system with a numerical value as
10, then Jews for Jesus, Awake O Israel, Chosen People, Chicago Hebrew Mission, etc.
would definitely be a 10. But, the first-generation C&MA, while verbally a 10, would
practically be a 7. This is not a negative because, to re-state, the C&MA since its
inception has not been an exclusively Jewish ministry. In addition, while all the early
leaders had Jewish sympathies, the list of notable upper echelon leaders through the
decades have certainly been an overwhelming majority, and most probably all, Gentile.
By comparison the three contemporary ministries mentioned—Jews for Jesus, Awake O
Israel, and Chosen People—have Jewish leadership.
However, even though nascent Alliance Jewish ministry may not have practically
been deployed as a 10, it was a still a much higher priority than today as data from the
questionnaire confirms. How and when did it fade from focus? Would the answer to this
question help recover the lost emphasis? These are questions worthy of further study and
beyond the parameters of this project. But, research has supplied some relevant data so an
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attempted answer to these questions in this context would have moved from hypothetical
to theoretical. So, an attempt at a theoretical response is appropriate.
Two primary reasons may be suggested as to why Jewish ministry faded from
focus in the C&MA. One, the gradual evaporation of a dispensational pre-millennial
eschatology within the culture of the C&MA; Two, the phenomenon observed by Glaser
of post-1950 weakening and erosion of effectiveness of Jewish ministry at large. The
C&MA would not have been excluded from this latter phenomenon, and the recent
openness to non-premillennialists in the Canadian C&MA confirms the former (A
comparison with the US C&MA on the same doctrine reveals the absence of an
exclusively premillennial stance in the Canadian statement) (Statement of Faith No. 11;
The Alliance Stand No. 11).
In the meantime, a re-reading of Simpson’s earliest writings about the need for
Jewish evangelism would be valuable. A consistent theme which surfaces is his lament at
the lack of interest within the Church to reach unreached Jewish people. The data in
answer to RQ3 reveals if there have been changes over the years they have been to move
even further away from Jewish ministry.
Biblical
Biblical study was relevant to this finding because of the need to not just answer
the question, “has our commitment to reaching Jewish people changed since the days of
Simpson,” but having answered the question then try to establish some common Biblical
ground upon which Alliance leaders could agree and hopefully move forward. There
must be a common ground to unite those who believe that the C&MA should more
intentionally prioritize Jewish ministry, and those who functionally believe the C&MA
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should evangelize Jews if they “happen to cross our paths” (documented from
questionnaire response). Obviously, those two perspectives differ significantly. Again, as
has been previously stated, the Bible is one reliable piece of common ground embraced
by all generations of Alliance leaders.
So, even if there is no complete exegetical agreement on a critical passage such as
Romans 1.16, if there is responsible evidence of exegetical possibilities could this not be
a common ground of respect and consideration? This study has attempted to consult
reliable sources of biblical scholarship addressing the critical passages. Admittedly there
was a preconception entering in to the research of a prescriptive interpretation of Romans
1.16. But, there was also an accompanying integrity to the research which was fearfully
open to discovering the opposite whereby there was an equal commitment to
acknowledging such if the evidence demanded.
While there were various interpretations of the critical verses, a majority favored
a prescriptive reading of those passages with reasonable exegetical evidence to support
those conclusions. Furthermore, there was no overwhelming contrary evidence to refute
the same. Therefore, even if someone is not convinced of the prescriptive exegetical
evidence, a sister or brother in Christ may be supportive of those who were.
This summarizes the reason for the inclusion of a reasonable supportable biblical
baseline as included in this project. Hopefully, in the minds of those committed to a
descriptive interpretation of passages examined, they can at least respect and
acknowledge the legitimacy of an alternative and be willing to commit ministry resources
to the same.
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Ministry Implications of the Findings
Hopefully and prayerfully this study will be a catalyst to challenge C&MA
leaders to think outside their current box with regard to Jewish evangelism. It can be
instructive for those who prioritize Jewish ministry to be more diplomatic in their
promotion of the same.
Based on an additional unsolicited response from the questionnaire, efforts will be
made in the future to advocate for intentional personal interaction pastor to pastor to
foster engagement in Alliance Jewish ministry. The Jewish ministry team will be
encouraged to build relationships to help educate colleagues about the relative need for
Jewish ministry.
A practical application exclusive of the larger policy of the denomination could be
employed in the local church. Following the example of Taylor, a designated offering for
Alliance Jewish ministries could be promoted at the beginning of each calendar year.
This would be a tangible first step to broader concern for the overwhelming majority of
those still unreached among Messiah’s kin.
The following solution to the equation provides a graphic illustration of the
summary findings from the study. It also provides, using numbers, a graphic
representation of how far the C&MA may need to go to put Jewish people back on the
evangelistic radar.
(

𝐻+𝐶
) 𝐵 = 21
𝐷
Equation 5.1

Symbol Key
H = 7; RQ2 Historical perspectives gleaned from literary sources.
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C = 3; RQ3 Contemporary perspectives from semi-structured questionnaire.
D = 5; A plenary, mediating view of Romans 1.16 from Hiatt and Kaiser.
B = 10; RQ1Paul’s missiological passion for His people from Romans 9-11.
21 = A missiology for Jewish ministry in the 21st century.
To restate: “B” is the Biblical baseline by which everything is measured. A
numerical data of 10 was assigned to B. This is simply the answer to RQ1. So, the
quotient from the parenthetical portion of the formula will be multiplied by 10.
Correspondingly the other values in the equation were assigned a number between 1 and
10 based on the perception gleaned from the real and virtual interviews of how they
compared to the Biblical baseline. Keep in mind numbers are used which correspond to
quantitative data, but this is qualitative data. The only reason an equation and numbers
are used is to graphically illustrate. All numerical values are based on a qualitative
assessment of the research interviews from all three RQ.
If one plugs the numbers into the formula the solution does not equal 21. It equals
20. The only variable in the equation which can be increased is the value of the
contemporary leader. This formula illustrates if C&MA leadership has just a 5% increase
(based on the Biblical baseline of 10) in the value of reaching Jewish people the result
would be 21. Maybe a fruitful 21st century is on the horizon?
Limitations of the Study
Having a small select group invited to participate in the survey and having made it
as easy and as personable as possible to complete it, it was disappointing to get some
none responders. Additionally, two of the non-responses were from minority ethnicities
whose opinions were eagerly desired and would have been most valuable.
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The exclusion of anyone currently or previously involved in direct ministry to
Jews was another limitation, but a wise one. Since there are so few leaders in the Alliance
in that category it would not have been broadly representative and would have skewed
the results.
Unexpected Observations
All six of the major findings were in some way unexpected. Either they were
completely a surprise like the honoring of Blackstone by the State of Israel, or they were
a previously held opinion which it was feared would be contradicted but instead was
confirmed. The sixth finding would have been the opposite of the above as its findings
were expected but were hoped to be proven wrong.
Recommendations
This study has contrasted and compared the first and second generations of
C&MA leadership. The results have demonstrated a dramatic difference in the relative
importance of Jewish evangelism between those two generations of leaders. Two reliable
suggested reasons for the contrast were gleaned from the data for this study. But they
were not confirmed based on the limitations of this research.
However, as the leaders studied have been bookends of denominational history
the studies of those two specific time periods provided no transitional intermediary data.
In other words, the first generation held a prescriptive, relatively high prioritization of
Jewish evangelism. The current generation of a descriptive has a relatively low
prioritization of Jewish evangelism. So, what happened in between?
Glaser documented the most fruitful years of Jewish outreach as the years 18901950. Sandler’s highlights of reports through those years confirmed a waning of Jewish
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focus from the late 1970’s in the C&MA. These two reports confirm something larger
than the Alliance has been at work in the trends of Jewish outreach within the evangelical
community. Perhaps the answer to what happened in between the bookends could be
discovered through a study of what happened both in evangelicalism in general and the
C&MA in particular.
Therefore, a logical next step follow-up study would be to explore the same
question based on the practices and perspectives of leadership throughout the intervening
generations. When did this shift happen? Were there seminal moments or influential
persons in Alliance history or was it gradual? What were the relative influences of the
evangelical culture outside the Alliance? In other words, find out the history and reasons
for this transition in emphasis.
Inquiry was limited to current generation US C&MA leaders as specified under
delimitations in Chapter 1. However, a last-minute email provided information which
provoked interest in pursuing a logical next step in this same study.
Having been aware of this research. an Alliance International Worker currently
serving with over thirty-five years of experience serving among Arab peoples in the
middle east sent an email the following information. They reported based on information
from a conversation with the area ministry field director (the correspondence has been
summarized for discretionary purposes). The worker wrote:
You may know all this, but I was surprised at how many Alliance people
are working in Hebrew ministries in Israel: Eight workers from two continents
and four countries, all non-US C&MA national churches, are working in two
cities. There is considerable opposition and persecution from nationals, but in
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spite of the same are working in support of national believers to advance the work
of Messiah’s Kingdom in His home country among His own Jewish kin. So even
if it’s not the U.S. Alliance, the AWF (Alliance World Fellowship) is filling the
ranks . . . but there is a U.S. candidate couple in line to move there (Alliance News
from Israel).
It would be fascinating to acquire the names of key leaders from Alliance
National Churches whose workers are currently serving in Israeli Jewish ministry.
Having acquired those names send the same cover letter and questionnaire to those
National Church leaders, another column would be added to Table 4.5 with a summary of
their responses for comparison. Is there a sentiment among non-US Alliance leaders
different than their contemporary US counterparts, and how would it compare to first
generation leaders of the movement at large?
Postscript
“My people are not unreachable they are just unreached” (Sandler, “Quote About
Reachability”). With 15,147,000 Jews worldwide, and 2.5% classified as “Christian
adherent” and 0.7% “evangelical Christian” (People Cluster - Jews: Joshua Project)
“unreached” is a description of modern Jews most missiologists would affirm. So, the
characterization of his own Jewish people as “unreached” by a Jewish believer after 54
years as an evangelist with the Christian and Missionary Alliance is unavoidable for all
who claim allegiance to Israel’s Messiah. But is this mission impossible? Sandler also
says Jewish people are “not unreachable.”
Joel Rosenberg leads the Joshua Fund ministry. The Joshua Fund is a relatively
new (2006) wholistic ministry in the Middle East “designed to bless Israel and her
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neighbors.” In an article on the ministry website he shares, “We are seeing an
unprecedented openness to the Gospel amongst Israeli Jews, and an unprecedented
openness to the Gospel amongst Arab and Persian Muslims.” He then continues with
references from a 2015 Pew Forum survey validating his observations, “18% of all Israeli
Jews say that a Jewish person can believe that Yeshua is the Messiah and still be
Jewish—and this includes 19% of ‘Haredi’ Israelis (very religious Orthodox Jews) who
say you’re not rejecting your Jewish identity if you follow Yeshua. Amazing!”
Finally, he relates findings of another Pew survey reporting the corresponding
number of American Jews who do not think one loses Jewish identity over
acknowledging Jesus as Messiah is 34%. He concludes with an assessment of these
numbers, “we are witnessing a sea change in public opinion given that ‘Messianic
Judaism’ was utterly ‘taboo’ here for the past twenty centuries” (The Joshua Fund). Joel
Rosenberg’s assessment of the data from the Pew Forum not only confirms his personal
observations about a new Jewish openness to the message of Jesus, but also confirm
Sandler’s characterization Jews as “not unreachable.”
God’s Spirit is at work reaching the world including Jesus’ biological relatives.
May our prayer be for the Christian and Missionary Alliance, today more than ever, to
not miss this move of God.
“He came to His own and His own received Him not” (John 1.12). This simple
statement defines the greatest injustice in all human history. This injustice can only be
rectified by reversing it. “Therefore let all the house of Israel know with certainty that
God has made this Jesus, whom you crucified, both Lord and Messiah”! (The Holy Bible:
Holman Christian Standard Version Acts 2.36). Maranatha!
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Appendix A
Introductory Cover Letter for Participants
From: Brad Stephenson
Asbury Theological Seminary
Beeson International School of Leadership and Preaching
Ministry Transformation Project
Student ID# 2000025322
Dear,
Time is money. So, as I ask you for your time, make sure to know I am empathetic
regarding the demands on your schedule, and would not ask if I did not think the cause
valuable.
You are one of ten significant Alliance leaders I am seeking to interview to complete my
research toward fulfillment of the requirements of the DMIN degree from Asbury
Seminary’s Beeson School of International Preaching and Leadership. This study is an
attempt to discover, document, and compare similarities or differences among modern
C&MA leaders and their historical counterparts with regard to perspectives on Jewish
evangelization.
My motivation for the study stems from years of ministry with Jewish people within our
movement. I am honored to be the only Gentile to have served almost 20 years on the
Jewish Ministry Team of the C&MA. Consequently, a frequent topic for discussion
among the team has related to historical vs. contemporary perspectives on Jewish
ministry within the C&MA. So, I decided to research the issue in search of an informed
response. Hopefully, whatever the results, it will make a contribution toward improving
our capacity to reach both Jews and Gentiles with the Good News of Messiah.
I would be most grateful if you could complete the included questionnaire and return it to
me within 30 days. I am also sending separately a .doc file version via email. So, you
may use the hard copy and return in the mail, complete it and return electronically, or if
you prefer, I would be glad to schedule a phone or computer video interview. Could you
also please send a signed copy of the included informed consent form with your
completed questionnaire?
Thank you for considering this request, I look forward to your response.
Shalom,
Brad Stephenson
386-785-4028
h.stephenson@asburyseminary.edu
Attachments: Informed Consent Form

Questionnaire

Return Envelope
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Appendix B
Semi-Structured Interview Template
Brad Stephenson
Asbury Theological Seminary
Beeson International School of Leadership and Preaching
Ministry Transformation Project
Student ID# 2000025322
Questions for Semi-Structured Interview*
1. What people groups have you personally served?

2. Did your ministerial/theological education include any training/teaching regarding
ministry among Jewish people?

3. Describe your life experiences with or exposure to Jewish people?

4. Have you ever had interaction with a Jewish person regarding Jesus?

5. Within your ministry context, how frequently is the subject of Jewish evangelization
discussed?

6. How would you describe your understanding of Romans 1.16?

7. How would you compare the relative importance of evangelizing Jews versus
Gentiles?

8. What scripture passages influenced your answer to question #7?

9. How do you think your perspective regarding Jewish evangelism compares with your
C&MA ministry colleagues?

10. What is your perception of the views of the first-generation C&MA leaders regarding
Jewish evangelism?
*Spaces between questions are not designed to determine length of response. Use as much or as little space
as needed.
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Appendix C
INFORMED CONSENT LETTER
Jesus For Jews: Christian and Missionary Alliance Perspectives of Ministry to Jews
You are invited to be in a research study being done by Brad Stephenson from the Asbury
Theological Seminary. You are invited because you are recognized as a significant leader
in The Christian and Missionary Alliance.
If you agree to be in the study, you will be asked to complete and return the enclosed
questionnaire along with the signed original of this letter within 30 days of the date
received. Based on your preference the questionnaire may be completed in hard copy and
returned in the enclosed pre-addressed postage paid envelope, electronically via fax or
the .doc file version provided via separate email, or a personal interview via telephone or
computer. Any personal telephone (audio) or computer (video) based interviews will be
recorded for reference and data analysis purposes. Records of your written response
and/or interview will be kept in a confidential password protected electronic file, and six
months after completion of the research project will be destroyed.
Your family will know that you are in the study. If anyone else is given information
about you, they will not know your name. A number or initials will be used instead of
your name.
If something makes you feel bad while you are in the study, please tell Brad
Stephenson. If you decide at any time you do not want to finish the study, you may stop
whenever you want.
You can ask Brad Stephenson questions any time about anything in this study.
Signing this paper means that you have read this, or had it read to you, and that you want
to be in the study. If you do not want to be in the study, do not sign the paper. Being in
the study is up to you, and no one will be mad if you do not sign this paper or even if you
change your mind later. You agree that you have been told about this study and why it is
being done and what to do.
Brad Stephenson
1129 West Seagate Drive
Deltona, FL 32725
h.stephenson@asburyseminary.edu
386-785-4028
386-574-8250 (fax)

___
Signature of Person Agreeing to be in the Study

Date Signed
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